
CONFESSION OF FAITH. 
 

CHAPTER 8.-Of Christ the Mediatour. 
 

VII. Christ, in the work of Mediation, acteth according to both Natures, by each Nature 
doing that which is proper to itself1; yet, by reason of the unity of the Person, that which is 
proper to one Nature, is sometimes in Scripture attributed to the Person denominated by 
the other Nature2. 
_________________________ 
 
Question 1.—Did Christ, in the work of mediation, act according to both natures, by each 
nature doing that which is proper to itself? 

Answer.—Yes. Heb. 9:14; 1 Pet. 3:18.  Therefore, the Papists greatly err in 
maintaining that Christ is a mediator only according to his human nature.  1.) Because it 
was needful that Christ should overcome death; which could not otherwise be done, than 
by the divine nature, 1 Pet. 3:18.  Notice he was put to death in the flesh, but quickened—
or made alive—by the Spirit, 2 Cor. 13:4.  2.) Also, there are very many properties of the 
Mediator, which cannot in any way agree to the human nature of Christ, as undertaking 
and promising, that he will raise up at the last day, whom the Father has given him, John 
6:39.  Again, he could not lay down his life, and take it up again, by the strength of his 
human nature; but all these works are proper to the Mediator, John 10:18.  3.) The 
application of these good things which he has merited, is the proper work of the Mediator, 
which can only be done by the divine nature, Rom. 1:4.  4.) Because Christ is a prophet, a 
priest and a king, according to both natures—a prophet, Matt. 11:27—a priest, Rom. 5:10; 
Heb. 9:14—a king, Luke 1:32.  Furthermore, Scripture teaches that he acted as mediator 
prior to his assumption of human nature, 1 Cor. 10:4.  It is a mediatorial act—the act of a 
prophet—to reveal the will of God; and it cannot be questioned that Christ was the author 
of revelation under the old as well as new dispensation, 1 Pet. 3:19, 20.  It is a mediatorial 
act to intercede for the Church; but Christ did this long before his incarnation, Zech. 1:12.  
Since the incarnation, the Mediator acts as God-man, Matt. 1:23; John 1:14. 
Question 2.—Is that which is proper to one Nature, sometimes in Scripture attributed to 
the Person denominated by the other Nature? 

Answer.—Yes.  By reason of the unity of the Person, very often Scripture does 
attribute works peculiar to each nature to the person of Christ, in which both natures are 
united.  The human nature alone could suffer and die; yet the Bible accounts his divinity 
as doing just that, 1 Cor. 2:8; Acts 20:28; 1 John 3:16.  The divine nature alone is 
omnipresent; yet Scripture accounts the Son of man in heaven while still upon earth, John 
3:13. 
Question 3.—May we study the consequences of the union of these two natures in one 
Person? 

Answer.—The union of these two natures in one Person has three consequences—
communication of: 1) gifts and honor, 2) attributes, and 3) activity and office. 

                                                        
1 Heb. 9:14; 1 Pet. 3:18. 
2 Acts 20:28; John 3:13; 1 John 3:16. 



First of all there is a communication of gifts and honor.  By virtue of this union the 
human nature of Christ has acquired a value exceeding that of all creatures, including that 
of the holy angels, for it is the soul and body of the Son of God, Isa. 53:10.  This is true for 
His human nature only, 1 Pet. 2:24.  By virtue of this union, this human nature is also the 
recipient of an extraordinary measure of the Spirit, wisdom, holiness, and other gifts, Isa. 
11:2; Ps. 45:7; John 1:14; 3:34.  All these gifts are not infinite, however, for that which is 
finite cannot comprehend infinity.  Rather, the measure of these gifts far exceeds that 
afforded to all creatures; that is, Adam, the glorified saints in heaven, and all the angels, 
Col. 1:19.  This does not mean that Christ according to His human nature had these gifts 
in that measure from His first beginning and prior to His birth, or immediately at His birth, 
Luke 2:40.  Nor does it mean that He neither could nor did increase in the same, for 
“Jesus increased in wisdom,” Luke 2:52, and “Yet learned He obedience by the things 
which He suffered,” Heb. 5:8. 

Albeit that Christ in His human nature has received such excellent gifts in which He 
exceeds all creatures, He must not therefore be worshipped as man or as Mediator, cf. 
Rev. 22:9.  It is true that Christ the Mediator, that is, Christ who is both God and man, 
must be worshipped, and is the object of worship, Matt. 28:9, 17.  The basis for this 
worship, however, lies neither in His mediatorial office, His human nature, nor in the 
excellency of His gifts, but solely in His divine nature, Rev. 15:4.  His mediatorial office is 
indeed the motive whereby we are stirred up to worship the Mediator, Ps. 45:11.  
However, this worship neither terminates in nor is directed toward His mediatorial office or 
His gifted human nature, for: 

1.) We may only worship God, Matt. 4:10.  As gifted and glorious as the human nature 
of Christ is, it is not God, and thus ought not be worshipped, Ex. 34:14. 

2.) It is an act of idolatry to worship that which by nature is not God, Gal. 4:8.  Christ’s 
human nature is by nature not God, and thus it would be idolatrous to worship it, Acts 
17:29. 

3.) All the gifts of His human nature and its glory have been bestowed and are a gift, 
as can be observed in the aforementioned texts and which also is self–evident.  Gifts 
cannot be the basis for worship, Jas. 1:17. 

4.) Even His divine works such as creation, upholding, and government are no basis 
for worship, but are merely motives for it, since they are not God Himself, Deut. 4:19.  
Thus, both His mediatorial office and His gifted human nature are not the basis for 
worship. 

Secondly, there is communication of attributes.  The union of the two natures in Christ 
occurred without there being change and mixture, so that each nature retained its own 
attributes, cf. John 17:5 with Phil. 2:9-11.  Each nature communicates these unique 
attributes to the Person, so that the Person, being God, is eternal, infinite, omniscient, and 
omnipotent, John 6:38.  At the same time, however, the Person of Christ, due to His 
humanity, was born in the fullness of time, can only be at one location at one time, does 
not know all things, had human but sinless emotions, hungered, thirsted, suffered, and 
died, John 10:15. 

As the human nature did not communicate its attributes to the divine nature, likewise, 
the divine nature did not communicate any or any part of its attributes to the human 
nature, cf. Rom. 5:10.  This we prove against the Lutherans by the following: 



We first of all prove this from the word “attribute” itself, for whatever is imparted to 
someone is no longer unique but common.  If it were true that the divine attributes have 
been imparted to the human nature, then they are no longer unique to the divine nature, 
which is as much as to say that God is no longer God, cf. Gal. 4:4. 

Secondly, since all the attributes of God are the divine essence itself (which can only 
be understood by us puny human beings by way of attributes), then all these attributes of 
necessity would have to be imparted if one or some were to be imparted.  Then the 
human nature would be God; the human nature would be eternal and would thus have 
existed before Christ was born of Mary, eternity being one of the attributes of God, cf. 
Zech. 6:12.  Then Christ could not have been born as far as the flesh is concerned, since 
He already existed, cf. Gen. 49:10.  He could not have been buried, for He would have 
been in the grave prior to this, cf. Rev. 13:8. He could not have arisen and exited the 
grave, for He would have done so prior to this, or He would have to remain in His grave 
after His resurrection, and whatever other absurdities could be suggested. 

Thirdly, not only does Scripture state this nowhere, but it contradicts this expressly, for 
we read that Christ was not omnipresent according to His human nature: 

1.) This is true in the state of His humiliation when He is said to leave one place and to 
go to another, or to be present in one place and not in the other, John 11:15. 

2.) He is also not omnipresent in His exaltation, Matt. 28:6; John 16:28; Heb. 8:4. 
To the suggestion that His visible presence is being referred to here, we respond that 

this is not stated, but it must be understood in its absolute sense.  It cannot be understood 
as such, for it is an inseparable attribute of the human body to be visible. 


