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f. These Galileans came to Jesus seeking natural sustenance; He offered them bread 

out of heaven. They hoped He would make provision for them; He insisted that 

He Himself was the Father’s provision, and not just for Israel, but for the world. 

They were preoccupied with their natural lives; He was concerned with eternal 

life – the life He shared with the Father and which He had come to impart to men. 

 

 The group’s interaction with Jesus demonstrated that they didn’t at all grasp His 

meaning. One might perhaps be inclined to excuse them on the ground that they 

were simple people and not biblical scholars or rabbis. But their problem was that 

they were listening to Him with natural minds and not untrained ones. John made 

this clear in the next section of the discourse in which he redirected his attention 

from the multitude to “the Jews” (6:41ff). This expression was John’s typical way 

of referring to Israel’s ruling class – men who exercised religious and scriptural 

authority over the people. Thus John was identifying these men as among the 

enlightened and educated in Israel. And yet, for all their knowledge, they had no 

greater discernment than their unschooled counterparts. Most likely these Jews 

were authorities associated with the Capernaum synagogue (6:59), but John also 

noted that they were familiar with Jesus’ family background (6:42). In fact, his 

language indicates that they personally knew Jesus’ parents, which suggests that 

at least some of them were from Nazareth or a nearby village. 

 

 Another matter John didn’t clarify was how the group came to be in the 

synagogue. He introduced the context by noting that the multitude found Jesus 

“on the other side of the sea” (v. 25), but didn’t mention the synagogue until his 

closing statement. Most likely the whole episode occurred in the synagogue (note 

again John’s statement in v. 59), but this suggests that the group of Galileans who 

followed Jesus to Capernaum was relatively small compared with the multitude of 

the day before. Another possibility (though not as likely) is that these Jewish 

authorities directed Jesus into the synagogue in order to address Him there. 

 

 In the end, John wasn’t concerned with these side issues; his focus was on the 

reaction of these men to Jesus’ assertions. And he noted specifically their offense 

at His claim to have come from heaven (6:41). Did He take them for fools? Such 

a claim was outrageous in itself, but they knew the truth because they knew His 

parents (6:42). Maybe He could dupe the simple and uninformed, but not them. 

And even if He sincerely believed His own claims, He was clearly delusional. 

 

g. Apparently these Jews didn’t directly challenge Jesus, but He was aware of their 

murmuring and confronted them. But He did so in a way that would have only 

inflamed their outrage: In essence, He told them that they were unfit to comment 

on Him and His claims because they didn’t know Him. They thought they knew 

Him because they knew His parents and were apprised of the things He’d been 

teaching. They felt eminently qualified to pass judgment on Him, but they were 

actually groping in darkness. No doubt they viewed their disbelief as evidence of 

their insight and devotion to their God; Jesus turned that conviction on its head, 

insisting that their refusal to come to Him proved that Yahweh had forsaken them: 
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 They hadn’t come to Him because Yahweh hadn’t drawn them (6:44); their 

grumbling against Jesus proved, not that their God was with them as they 

supposed, but that He had left them to themselves (cf. 5:37-38, 7:16-29, 8:31-59). 

 

h. These Jews were steeped in the Scriptures and Torah and were confident of their 

insights and understanding; they most certainly believed that, whatever might be 

said of others in Israel, they were “taught of God.” And yet here was Jesus telling 

them that their rejection of Him proved just the opposite: It is the ones who 

embrace Him in faith that are taught of God; indeed all whom the Father teaches 

come to Him. A couple of things about this assertion are important to note: 

 

The first is the relationship it identifies between divine initiative and human 

response as it pertains to Jesus. Specifically, Jesus stated that men come to Him in 

faith because of His Father drawing them. Most importantly, the Father draws 

them, not by exerting some sort of abstract, compelling power or force, but by 

instructing them (6:45). He draws men to His Son by illumining their minds. 

 

Secondly, Jesus’ citation from the prophet Isaiah serves to clarify the nature, 

content, orientation and goal of this divine instruction. If the Father’s teaching is 

the basis for people coming to Jesus in faith, what is it that He teaches them?  The 

Isaiah citation and its context provide that answer. The statement is from Isaiah 54 

(54:13), a context which celebrates the outcome of the Servant’s substitutionary 

sacrifice set forth in chapter 53. These passages, however, are part of a larger 

section of Isaiah’s prophecy which predicts Yahweh’s theophanic intervention for 

the sake of Zion’s liberation and restoration. This theophany is announced in 

chapter 40 and its work and fruit are the primary subject of the balance of the 

prophecy. But at the heart of this section are the so-called Servant Songs (42:1-4, 

49:1-6, 50:4-9, 52:13-53:12) which highlight the critical truth that Yahweh was 

going to carry out His theophanic intervention through His messianic Servant.  

 

In and through this Servant, Zion would see Yahweh return to end her captivity 

and exile and restore her environs and children (chaps. 51-52). And given Israel’s 

role in Yahweh’s overall purpose (Israel as the Abrahamic seed), Zion’s 

restoration would see the ingathering of the nations: When the Servant 

accomplished His sacrificial work, Zion’s desolation would at last come to an 

end; she who was stripped of her children and made barren would then need to 

greatly enlarge her habitation to gather to herself the vast multitude of children 

which Yahweh, her covenant Husband, was going to give her (54:1-3). 

 

But Yahweh wasn’t going to merely give Zion more children than before; He was 

going to endow her with faithful children. A harlot herself, Zion had been stripped 

of her harlotrous children and sent away (50:1; cf. Ezekiel 16, 23); now, in her 

purification and restoration through the work of the faithful Servant, she would 

give birth to faithful children (51:1-52:15, 54:4-17, 59:1-62:12; cf. Hosea 1-3) – 

children for Abraham that he should at last see the Lord’s promise fulfilled to 

make him the father of a multitude of nations (51:1-3; cf. Genesis 15:1-6, 17:1-8). 
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In the Isaianic context, then, it is Zion’s children who are taught of God. And not 

the children she bore in her unfaithfulness prior to her exile, but those whom her 

covenant Husband gives to her after He has purged her of her defilement and 

recovered her from her harlotry. These are Zion’s faithful children; children who 

take after their Father and His restored covenant wife. And they are taught of 

God, not in that they hear instruction from Him and strive to put it into practice; 

in this sense, Zion’s former children were taught by their covenant Father. No, 

these sons and daughters are taught by the Father such that they own His words as 

a matter of incorporation and transformation: By virtue of the Servant’s work, 

Yahweh’s Torah is now engraved on the hearts of His children – it defines who 

they are rather than who they ought to be (cf. Deuteronomy 29-30 with Jeremiah 

31:31-34; Ezekiel 36:16-27). These children hear and embrace Yahweh’s revealed 

truth and instruction – His Torah (“law”), but so as to actually embody it as the 

sort of children Torah defined and prescribed. And this embodiment comes about 

because of their participation in the One who is Himself the incarnate Word.  

 

If Torah defined and prescribed Israel’s calling as son, servant, disciple and 

witness, that definition and prescription were embodied and fulfilled in Jesus of 

Nazareth; in Him Israel became Israel in truth. But Jesus embodied Israel for the 

sake of Israel: It was the Father’s will that Israel should be reconstituted in Him 

and so fulfill its calling on behalf of the world, namely to be His instrument for 

gathering to Himself all the earth’s peoples (Isaiah 49:1-13, 55:1-5; cf. 11:1-12).  

 

This is the critical framework for understanding Jesus’ declaration that the ones 

who come to Him are all those who have been taught by His Father – those who 

have heard Him and learned from Him (vv. 44-45). Such ones have not seen the 

Father (6:46), but they have been enabled by Him to see Jesus – the One who has 

seen the Father and came from Him to accomplish His purpose for the world. In 

that way, they actually behold the Father in the Son (ref. 1:18, 10:22-38, 14:1-11, 

etc.). And they see Jesus in truth because His Father has taught them. Moreover, 

He imparts the truth of Jesus to them, not in distinction from Torah, but as the 

One of whom Torah spoke – the One in whom Torah finds its own truth. Now, in 

the fullness of the times, Yahweh’s written word had attained its destiny in the 

incarnate Word. So the Father was still instructing men, but now His instruction is 

that faithful ownership of Torah consists in owning His Son (cf. 1:14-18 with 

Luke 24:1-27, 44-48; Acts 17:1-11, 18:24-28; Romans 16:25-27; Galatians 4:21-

31). And this ownership consists in participating in Him – a present sharing in His 

life (Ephesians 2:1-7) which secures future fullness in Him (Colossians 1:22-27, 

3:1-4). Those who come to Him through the Father are assured that He will raise 

them up at the last day (6:44, cf. again vv. 39-40; also v. 54). 

 

 Thus Jesus’ concern here (and so John’s) wasn’t to affirm monergism over against some 

form of synergism. He wasn’t explaining to His hearers the mechanics of personal 

conversion, but the truth that, in Him, Israel’s God had shown Himself faithful to 

accomplish what He promised from the beginning. Jesus was insisting that He is the 

Father’s “yes and amen,” so that heeding Yahweh’s word means embracing His Son. 


