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Exodus 15  “The Song of the Sea”     April 2, 2017 
Psalm 66 
Revelation 15 
 
Some people have doubted the authenticity of the Song of the Sea 
 on the basis that no one could spontaneously produce a poem like this. 
 
Are you familiar with freestyle rap battles? 
 You know – rap music – 
  that fast-talking rhythmic style with complex rhyme schemes. 
 You get two rappers improvising together – back and forth 
  (usually insulting each other). 
 
Think of the Song of the Sea as Moses’ freestyle rap in response to Pharaoh. 
 As we saw last time, it is likely that Moses knew about the Battle of Kadesh – 
  and the poem that celebrated Ramesses great victory. 
 The Song of the Sea has a handful of verbal parallels with Ramesses’ song – 
  and that’s the way a rap battle works. 
 You take a few of your opponent’s lyrics and throw them back in his face! – 
  weaving them into a very different story that up-ends the narrative of your foe. 
 
Now, I don’t doubt that the song was edited when it got written down. 
 The point is not that this is a verbatim transcript of the exact words Moses sang. 
 Rather, this is the song that Moses and the people of Israel sang. 
  When it got written down and placed in the book of Exodus 
   it was written in a form that Israel could continue to sing for centuries. 
  Think of it this way: 

the annual Passover celebration was not intended  
as a historical reproduction of the first Passover; 

   in the same way, the Song of the Sea was not intended 
    as a verbatim transcript of the Song that Moses sang – 
   but a version for Israel to sing and remember for all history. 
 
The Song of the Sea will become a pattern for the singing of God’s people throughout history. 
 We saw last time that David’s song in 2 Samuel 22 (also recorded in Psalm 18) 
  was modeled after Exodus 15. 
 There are many other victory songs in the Psalms – 
  but also the Song of Moses in Deuteronomy 32,  

the Song of Deborah in Judges 5, 
the Song of Hannah in 1 Samuel 2, 
and several passages in the prophets, 
 like Isaiah 42, Habakkuk 3, Jonah 2, and many more. 
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Our psalm of response is Psalm 66 – 
 another song that takes the themes of the Exodus  
  and applies them to the people of God at a later time. 
 The first part of Psalm 66 recounts God’s mighty deeds at the Red Sea. 
 Then verses 8-12 speak of how God is testing us by letting others “ride over our heads.” 
  What should we do when we are in affliction? 
  When we are suffering? 

We should come into the house of God and worship him – 
 cry out to him – praise him – (v13-17) 
 and we should confess our sin (v18-19), 
  knowing that God will be faithful to those who turn to him in faith. 

 
Sing Psalm 66 
Read Revelation 15 
 
In Revelation 15, we hear the triumphant saints singing “the Song of Moses, the servant of God,  
 and the song of the Lamb.” 
 
Why is it called “The song of Moses…and the song of the Lamb”? 
 There are many connections to Exodus. 
  The seven plagues remind us of the plagues of Egypt. 
  The triumphant saints stand “beside the sea of glass” – 
   having passed through death (like Israel passed through the sea 

and stood beside the sea). 
  And the song celebrates the mighty deeds of God – 
   and how all the nations will fear the Lord and worship him. 
 
If the Song of Moses was the “rap battle” of Moses against Pharaoh – 
 as Pharaoh receives the judgment that he deserved – 
  then the Song of Moses and the Song of the Lamb 
 is the “rap battle” of Jesus  
  as his people celebrate his great victory over sin, death, and the Devil. 
 
How often do you think of God as a warrior? 
 How often do you think of Jesus as a mighty man of war? 
  
We often think of Jesus as our “savior” – but we should not forget that he is savior 
 precisely in his role as warrior – the one who delivers his people  
  through coming in judgment to destroy his foes. 
 
The Song of Moses is the first in a long series of victory songs – 
 songs that celebrate the mighty deeds of God 
  in bringing about the universal rule of the Lord over all nations. 
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So let us learn how to sing praise to the Divine Warrior!  
 

1. The Song of Moses (15:1-18) 
a. I Sing to the LORD – Who Is a Warrior (v1-3) 

Then Moses and the people of Israel sang this song to the LORD, saying, 
“I will sing to the LORD, for he has triumphed gloriously; 
    the horse and his rider[a] he has thrown into the sea. 
2 The LORD is my strength and my song, 
    and he has become my salvation; 
this is my God, and I will praise him, 
    my father's God, and I will exalt him. 
3 The LORD is a man of war; 
    the LORD is his name. 
 
The Song of the Sea begins by focusing our attention on God and his triumph. 
 There are three parts to the Song of the Sea – 
  First, verses 1-3 praises God for who he is. 
  Second, verses 4-10 tell the story of what God has done. 
  Third, verses 11-18 speaks the results and the response to God’s mighty deeds: 
   his deeds result in the salvation of his people, 
    terror falling on all his foes, 
    and worship being brought to the LORD. 
 
Indeed, you could summarize these three parts in the words of verse 2: 

The LORD is my strength and my song. 
  He has become my salvation. 
 That’s not just some nice-sounding words. 
 That’s what matters when life gets hard. 
 
I want you to think about what is happening in the camp of Israel. 
 Even if we go with a smaller size of the people of God. 
 There are still tens of thousands of people here. 
  There was a woman who was nine-months pregnant – 
   who needed help to get across the Red Sea. 
  There was an old man who had a heart attack and died that day – 
   and never made it out of Egypt! 
  There was a family whose children were fighting over whose turn it was  

to ride on daddy’s shoulders. 
  A wife who said to her husband, “I told you not to trust that Moses! 
   Now look at the mess you’ve led us into!” 
 
It’s all very nice and good for us to remember the “good parts” of the story – 
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 but the middle of the story is precisely where real people lived – 
  and that’s where we live. 
 
And for those who live in the middle of the story, 
 we need to remember who God is! 
 
He is your strength – your song – and in Jesus, he has become your salvation. 
 
The LORD is a man of war. 
 This is all the more fascinating in light of the fact that in the Song of Ramesses 
  Ramesses is called a “god of war”! 
 It’s almost as though Moses is saying –  
  “you think you’re something tough – calling yourself a god of war – 
  well listen ‘big stuff’ – Yahweh is a man of war – 
   and he schooled you!” 
 
 Pharaoh is such a failure as a ‘god of war’  
  that even Yahweh as a ‘man of war’ is greater! 
 
Of course, this also points us forward to the incarnation – 
 where God will come in the flesh and truly become a ‘man of war.’ 
 
Pharaoh has it backwards. 
 He thinks that a man can become a god of war through glorifying himself. 
 But when man exalts himself, God will humble him! 
 But when the Son of God humbles himself, God exalts him! 
 
And the humiliation of Pharaoh is celebrated in verses 4-10. 
 

b. You, O LORD, Made Known Your Glorious Power at the Red Sea (v4-10) 
4 “Pharaoh's chariots and his host he cast into the sea, 
    and his chosen officers were sunk in the Red Sea. 
5 The floods covered them; 
    they went down into the depths like a stone. 
6 Your right hand, O LORD, glorious in power, 
    your right hand, O LORD, shatters the enemy. 
7 In the greatness of your majesty you overthrow your adversaries; 
    you send out your fury; it consumes them like stubble. 
 
Let me show you a few of the parallels between Ramesses poem and the Song of the Sea. 
 
Ramesses had claimed that his God, Amun,  

“turned all the foreign lands into stubble (or chaff) before me.”  
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Moses says of Yahweh in v7: 
 “In the greatness of your majesty you overthrow your adversaries; 
  you send out your fury; it consumes them like stubble” (or chaff). 
Likewise, the Song of Ramesses claimed, that he was “the finest warrior without a peer.” 
 (Echoed in verses 3 and 11 here). 
Also the Song of Ramesses said that Ramesses then marched back to Egypt in peace 
 “subduing all lands through fear of him.” 
 (which finds parallels in v14-16 as the peoples tremble with fear). 
 
As one scholar puts it, 
  “No other battle account known to us either from the Hebrew Bible  

or from the epigraphic remains of the ancient Near East  
provide even half the number of shared narrative motifs exhibited here.” 

http://mosaicmagazine.com/essay/2015/03/was-there-an-exodus/ 
 
 In the Song of the Sea – like a good battle rapper –  
  Moses takes a number of themes that were near and dear to Ramesses’ heart 
   and turns them back against him. 
 
Why is this important for us to see? 
 Because we need to see that God resists the proud – but gives grace to the humble. 
 
In verse 8 we have a vivid description of how God divided the sea: 
 
8 At the blast of your nostrils the waters piled up; 
    the floods stood up in a heap; 
    the deeps congealed in the heart of the sea. 
 
In 14:21, the LORD drove back the sea by a strong east wind. 
 Here it is the blast of his nostrils. 
 
 The blast of his nostrils is the east wind. 
 The east wind is the blast of his nostrils. 
 
As verse 10 puts it, “You blew with your wind” – with your breath. 
 This is where the natural/supernatural distinction gets us in trouble. 
 We often think that nature “does its thing” according to the laws of science, 
  and then God’s work is “supernatural.” 
 But God is not simply the cosmic watch-maker. 
  He didn’t just “wind up” the mechanism and let it run. 
 He holds all things together by the Word of his power. 
  And it’s not that he’s a “handyman” – tinkering with little “fixes.” 
  No all things hold together by the word of his power. 
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 God is not just sitting up there watching everything unfold. 
  All things – both natural and supernatural –  
   are the work of his mighty hand. 
 
9 The enemy said, ‘I will pursue, I will overtake, 
    I will divide the spoil, my desire shall have its fill of them. 
    I will draw my sword; my hand shall destroy them.’ 
10 You blew with your wind; the sea covered them; 
    they sank like lead in the mighty waters. 
 
One more point on the wind – the word is ruach –  

which can be translated “wind” “breath” or “spirit.” 
 
The ESV translates it correctly here. 
 “Wind” is the proper understanding.  

But when Paul talks about how the crossing of the Red Sea is a picture of baptism, 
 we should remember the mighty rushing wind at Pentecost – 
  when the Spirit was poured out upon God’s people. 
The wind of God – the breath of God – the Spirit of God – 
 will continue to bring salvation through judgment. 
  

Think about what John the Baptist says about Jesus: 
 “I baptize you with water for repentance,  

but he who is coming after me is mightier than I,  
whose sandals I am not worthy to carry.  

 He will baptize you with the Holy Spirit and with fire. 
 His winnowing fork is in his hand,  

and he will clear his threshing floor and gather his wheat into the barn,  
but the chaff he will burn with unquenchable fire.” (Mt 3:11-12) 
 

The baptism that Jesus brings is a baptism with Spirit and with fire. 
 It is a baptism of judgment. 
  
 Yes, in one sense, baptism cleanses and purifies – the “washing with water and word.” 
 But in another sense, baptism is a baptism into death. 
  It was so in the Flood – and here in the Red Sea. 
   
 And in Christ, you have baptized by one Spirit into one body. 
  You have passed from death into life. 
  Your old man was drowned in your baptism (buried with him). 
   
 After all, whose death is represented in your baptism? 
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  Christ’s?  
 Listen carefully to what Paul says in Romans 6:1ff 
 
“What shall we say then? Are we to continue in sin that grace may abound?  

2 By no means!  
How can we who died to sin still live in it?  

3 Do you not know that all of us who have been baptized into Christ Jesus  
were baptized into his death?  

4 We were buried therefore with him by baptism into death,  
in order that, just as Christ was raised from the dead by the glory of the Father,  

we too might walk in newness of life. 
5 For if we have been united with him in a death like his,  

we shall certainly be united with him in a resurrection like his.  
6 We know that our old self was crucified with him  

in order that the body of sin might be brought to nothing,  
so that we would no longer be enslaved to sin.” 
 

 Yes, Christ’s death is represented in baptism – 
  we were baptized into his death. 
 But in our baptism, we have died to sin. 
 Our old self was crucified with him. 
 We have been united with him in a death like his – in his death. 
   
And verse 6 highlights the exodus nature of baptism: 
 “so that we would no longer be enslaved to sin.” 
 
Just as Israel passed through the waters of the Red Sea – the Sea at the End – 
 so also we pass through the water of death and judgment in our baptism.  
 
And that’s why we sing praise to God – 
 because how can you set yourself free from death? 
 
Just like Israel needed the LORD to rescue them from slavery to Pharaoh, 
 so we needed the Lord Jesus to rescue us from slavery to sin and death. 
 

c. Who Is Like You, O LORD? (v11-18) 
 
And so in verses 11-18, Israel celebrates the glorious deeds of the LORD: 

i. Your Glorious Deeds (v11-13) 
11 “Who is like you, O LORD, among the gods? 
    Who is like you, majestic in holiness, 
    awesome in glorious deeds, doing wonders? 
12 You stretched out your right hand; 
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    the earth swallowed them. 
 
The earth “swallows” the Egyptians (like Aaron’s staff swallowed the staffs of the magicians). 
 Truly, there is no one like the LORD among all the gods! 
 Scripture regularly speaks of the “gods” as real beings. 
  Baal and Amun and Zeus all are real beings 
   (not all the stories about them are true – 
    but the gods of the nations do exist). 
  As Paul will say in 1 Corinthians 10, they are demons. 
 
 But all of these lesser beings are not worthy of being compared with Yahweh – 
  the Creator of heaven and earth! 
 
“Who is like you, majestic in holiness, awesome in glorious deeds, doing wonders?” 
 Notice again how God’s holiness both sets him apart from all other beings – 
  and yet God’s holiness also brings him near – 
   because what do his wondrous deeds accomplish? 
 The destruction of his enemies – and the salvation of his people, 
  so that he might have a people who are near to him. 
 

ii. The Terror of Your Great Arm (v14-16) 
Indeed, verse 13 highlights this point about how God brings his people near: 
 
13 “You have led in your steadfast love the people whom you have redeemed; 
    you have guided them by your strength to your holy abode. 
 
 God is faithful. 
  He does what he promises. 
  And his purpose in salvation is to guide you to his holy abode – 
   his holy dwelling place. 
 He wants you to be near him. 
 Will you follow? 
 
14 The peoples have heard; they tremble; 
    pangs have seized the inhabitants of Philistia. 
15 Now are the chiefs of Edom dismayed; 
    trembling seizes the leaders of Moab; 
    all the inhabitants of Canaan have melted away. 
16 Terror and dread fall upon them; 
    because of the greatness of your arm, they are still as a stone, 
till your people, O LORD, pass by, 
    till the people pass by whom you have purchased. 
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Because notice the second result of the crossing of the Red Sea: 
 the nations tremble – terror and dread fall upon the peoples. 
 
For those who know the later history, it may seem strange: 
 after all, what do you know of the Philistines, the Edomites,  

the Moabites, and the Canaanites? 
 Do they fall like dominoes – like stones – before Israel? 
 
 No – they are a royal pain in the side of Israel! 
 
This, perhaps, attests to the antiquity of the Song! 
 We hear from Rahab in the book of Joshua  

that the Canaanites had heard of God’s mighty deeds in Egypt – 
 and were trembling. 

 But after about a generation, the trembling is mostly over! 
 (This also attests to the size of the Exodus. 
  If there were 2 million Israelites,  
   then the nations would have trembled  

because Israel had the largest army in the world! 
But they do not tremble at Israel – they tremble at the mighty hand of God.) 

  
iii. Your Holy Presence (v17-18) 

17 You will bring them in and plant them on your own mountain, 
    the place, O LORD, which you have made for your abode, 
    the sanctuary, O Lord, which your hands have established. 
18 The LORD will reign forever and ever.” 
 
Verses 17-18 then connect the Exodus to Sinai and beyond. 
 As we have seen, the written form of the song is almost certainly not exactly the same  
  as the version that was sung beside the Sea. 
 By the time the song was written down in the book of Exodus,  

the tabernacle had been built. 
 And the purpose of writing out the song  
  was so that Israel could continue singing the song. 
 
But the language of verse 17 reminds us of what God had said to Moses at the burning bush: 
 Moses is to bring Israel to his holy mountain – Mt. Sinai – 
  and there at Mt. Sinai – at the mountain of God – 
   Israel is to worship in God’s holy presence. 
 

2. The Chorus of Miriam (15:19-21) 
19 For when the horses of Pharaoh with his chariots and his horsemen went into the sea, the 
LORD brought back the waters of the sea upon them, but the people of Israel walked on dry 
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ground in the midst of the sea. 20 Then Miriam the prophetess, the sister of Aaron, took a 
tambourine in her hand, and all the women went out after her with tambourines and dancing. 
21 And Miriam sang to them: 
“Sing to the LORD, for he has triumphed gloriously; 
the horse and his rider he has thrown into the sea.” 
 
In verse 19, we hear a brief summary, reminding us again of God’s mighty deeds at the Red Sea. 
 And then in verses 20-21 we hear about Miriam. 
 
We saw at the beginning of Exodus the importance of several women: 
 Shiphrah and Puah – the two Hebrew midwives – 
  who feared God and refused to obey Pharaoh’s command to kill the baby boys. 

We saw Moses’ mother – and his Egyptian foster-mother –  
 who also feared God and refused to drown Moses in the Nile River. 
And we saw Zipporah, Moses’ wife, who circumcised her son in chapter 4. 
 

Here at the Red Sea, we see the conclusion of that story. 
 Instead of the Hebrew boys being drowned in the Nile, 
  the horses and chariot riders are drowned in the Red Sea. 
 And the faithful women are now singing praise to the LORD – 
  led by Miriam – who was no doubt the little girl of chapter 2, 
   who cared for her brother when Moses was in the ark. 
 
Miriam is here called a prophetess. 
 As she and the women sing and dance  
  they bring to a close the story of these faithful women  

who feared God more than they feared Pharaoh. 
 Many have pointed out that Miriam’s name is simply another form of Mary. 
  The song of Miriam points us forward to the song of Mary, 
   when Mary sings about the greatest act of redemption. 
 And there is a reason for the connection: 
  Miriam is the sister who had cared for her infant brother – 
   and in that way, she had been the indirect means that God had used 
    to bring about the salvation of Israel. 
  In an even more profound way, 
   Mary will be the far more direct means that God will use 
    to bring salvation to the whole human race. 
 And that is why we should join with Miriam in singing the praise of God. 
 Because Jesus once asked “who is my mother, and who are my brothers? 
  And stretching out his hand toward his disciples, he said,  

“Here are my mother and my brothers!  
For whoever does the will of my Father in heaven  

is my brother and sister and mother.” (Matthew 12:48-50) 
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And that’s why the last verses of chapter 15 belong in this context.  
 

3. “I Am the LORD, Your Healer” – the Water of Marah (15:22-27) 
22 Then Moses made Israel set out from the Red Sea, and they went into the wilderness of Shur. 
They went three days in the wilderness and found no water. 23 When they came to Marah, they 
could not drink the water of Marah because it was bitter; therefore it was named Marah.[b] 
24 And the people grumbled against Moses, saying, “What shall we drink?” 25 And he cried to the 
LORD, and the LORD showed him a log,[c] and he threw it into the water, and the water became 
sweet. 
 
Now, finally, in verse 22, we hear that Israel went three days into the wilderness. 
 Moses had told Pharaoh that Israel would go three days into the wilderness 
  in order to offer sacrifices to the LORD. 
 Now Israel has gone three days into the wilderness. 
 
 But instead of offering sacrifices, 
  they find a bitter spring – the spring of Marah. 
 And the LORD shows Moses a log to make the water sweet. 
 
There the LORD[d] made for them a statute and a rule, and there he tested them, 26 saying, “If you 
will diligently listen to the voice of the LORD your God, and do that which is right in his eyes, 
and give ear to his commandments and keep all his statutes, I will put none of the diseases on 
you that I put on the Egyptians, for I am the LORD, your healer.” 
 
Here, finally, after all 15 chapters telling the story of salvation 
 we finally come to the imperative – the command of God. 
 
God has redeemed you from slavery in Egypt.  
 He has delivered you from bondage to sin and death. 
 Therefore, listen diligently to the voice of the LORD your God – 
  and do that which is right in his sight, 
  listen to his commandments and keep all his statutes. 
 
 If you do this, then I will put none of the diseases of Egypt on you, 
  “for I am the LORD, your healer.” 
 Even as God gives his first command to Israel, 
  he continues to remind them of his grace. 
 “I am the LORD, your healer” – 
  Yes – you are called to obey the voice of the LORD! 
  But your God is a gracious God who brings healing to his people. 
 
And, as if to demonstrate the centrality of grace and healing, verse 27 says: 
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27 Then they came to Elim, where there were twelve springs of water and seventy palm trees, and 
they encamped there by the water. 
 
Twelve springs – one for each tribe of Israel. 
 70 palm trees – one for each of the descendants of Jacob who went down into Egypt – 
  or for that matter, one for each of the 70 nations in the table of nations in Gen 11. 
 
 
I want you to think about the movement of Exodus 14-15. 
 First God redeems his people – through baptism into the cloud and in the sea – 
  a baptism of judgment in which he destroys his enemies and saves his people. 
 Second, God’s people sing his praise – celebrating his mighty deeds  
  with songs of praise and thanksgiving. 
 And third, God calls his people to live a life of obedience to him – 
  even as he continues to provide for them. 
 
Every society – every culture – every religion and philosophy – 
 tries to help people live better lives – be better people. 
Indeed, the ethical ideas of Christianity are not unique. 
 Do unto others as you would have them do to you – 
  love your neighbor as yourself – 
   these are the common lot of humanity. 
 
 Everyone knows that it is better to be kind to one another 
  than to be mean and nasty. 
 The problem is that we are not very good at being kind to one another! 
 
And that is where the Christian message is unique. 
 
As J. Gresham Machen put it in Christianity and Liberalism: 

“The strange thing about Christianity was that it adopted an entirely different method.  
It transformed the lives of men not by appealing to the human will,  

but by telling a story;  
not by exhortation, but by the narration of an event....  

Could anything be more impractical than the attempt to influence conduct  
by rehearsing events concerning the death of a religious teacher?...  

It seemed foolish to the ancient world,  
and it seems foolish to liberal preachers today.  

But the strange thing is that it works.  
The effects of it appear even in this world.  

Where the most eloquent exhortation fails, the simple story of an event succeeds; 
the lives of men are transformed by a piece of news” (40).  
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What changes lives is not the message  

“Just try harder.” 
What changes lives is the message  

“Jesus has been raised from the dead.” 
As Paul goes on to say in Romans 6:9ff 

“We know that Christ, being raised from the dead, will never die again; 
 death no longer has dominion over him. 
For the death he died he died to sin, once for all, 
 but the life he lives he lives to God. 
So you also must consider yourselves dead to sin and alive to God in Christ Jesus. 
Let not sin therefore reign in your mortal body, 

to make you obey its passions. 
Do not present your members to sin as instruments for unrighteousness, 

but present yourselves to God as those who have been brought from death to life, 
and your members to God as instruments for righteousness. 

For sin will have no dominion over you, 
since you are not under law but under grace.” 

 
Let us pray. 
 
 
We are singing the Song of the Sea again today. 

The Song of the Sea is the first worship song ever recorded in Scripture. 
 Of course, in those days, they did not have hymnals or four-part harmony. 
 So how would you sing a song like this? 
 
There are two basic ways that a song like this would be sung: 
 Either using a “call and response” method – 
  where the leader starts by singing the refrain, and then the people sing the refrain, 
  then the leader sings a “stanza” – and then the people sing the refrain (and so on). 
 Or using a “lining out” method – 
  where the leader sings a line – and the people echo it back (and so on). 
 
 It is possible that the framing verses (v1, 21) indicate a blending of both. 
  Moses and the “sons of Israel” sang this song – 
   probably in the lining out method – 
  while Miriam and the women sang the refrain. 
 
So, this time, as we sing #174 in your songbooks, let’s do it somewhat like that. 
 I will sing the opening two lines of the first stanza (which is the same as the chorus) –  

and then we’ll have the men join me for the rest of the stanzas. 
 The women will then respond with the chorus. 


