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7. Zechariah described this day in terms of the Lord’s purpose and provision in His coming, 

but he then went on to indicate the day’s uniqueness (14:6-8). This is an important 

distinction, for Israel’s history had known many instances of the Lord intervening in the 

world for the sake of His covenant people. The most obvious and spectacular of those 

was the Exodus episode, but numerous less dramatic interventions subsequently marked 

the era of Israel’s judges and the later Davidic monarchy. Whether supernatural 

deliverance from Assyria (Isaiah 36-37), the release of the exiles under Cyrus (cf. Isaiah 

44:24-45:7; Ezra 1:1-11), or providential provision during the time of the temple’s 

reconstruction (Ezra 3-6), Yahweh proved faithful time and again to arise on behalf of 

His people. And here Zechariah was declaring that He would do so once again, but in 

such a way that this theophanic “day” would be unique among its counterparts.  

 

a. The first aspect of this uniqueness is that this day would see a profound alteration 

of the natural order. Specifically, the heavenly luminaries were to be changed, 

and so also their effect on the earth (14:6-7). This Hebrew term is literally, “the 

radiant ones,” and it refers to all of the heavenly bodies which shed their light on 

the earth. At the same time, the sun and moon are in the forefront as the two 

“great lights” which rule the earth’s partitions of day and night (Genesis 1:14-18). 

This emphasis on the sun and moon is evident in the fact that this unique day 

would not see either day or night. And the reason is that the governing luminaries 

were to be dimmed. It is the presence of the sun’s rays that makes the distinction 

between day and night, and the idea here is that the alteration of the luminaries 

themselves will result in the loss of the normal pattern of day and night. 

 

 And the reader need not take this prophecy literally to grasp the point: The Lord 

was here announcing a singular “day”: a unique theophanic event in which He 

would at last accomplish His long-standing promise to arise and vanquish His 

enemies, liberate His people, purge and restore them and the world to Himself and 

establish His everlasting reign as King over the whole earth. That day would have 

cataclysmic – indeed, cosmic – significance such that it would be unparalleled in 

the history of the world – a day that would see the alteration of the natural order 

(cf. 14:1-5, 9-11 with Isaiah 13:9-11; Ezekiel 32:7-8; esp. Joel 4:9-21). 

 

 Moreover, this alteration of the natural order was to be supernatural rather than 

natural. One can easily conceive a naturally occurring change in the sun – perhaps 

its unexpected burn-out, collapse or explosion – such that it would no longer send 

out its rays. And this circumstance would result in darkness covering the earth; 

the dimming of the sun would indeed yield a day without light (14:6a). But the 

obverse defies nature: A darkened sun could not possibly account for there being 

light on the earth in the evening time. At any point on earth, the evening is a time 

of darkness though the sun shines in its full strength; how much more, then, if the 

sun were to yield no light at all. Thus this day was going to differ from all others, 

not only by departing from the constancy of day and night (ref. Genesis 8:20-22), 

but also because that departure was to result from a change in the governing 

luminaries. This day was to be a supernatural day – a theophanic day in which 

Yahweh would intervene and alter the natural order. 
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b. Another aspect of the uniqueness of this day is that it was uniquely known by the 

Lord (14:7). Two related ideas are in view here: The Lord alone knows this day in 

terms of its substance as well as its timing. And this unique knowledge is 

grounded in the fact that Yahweh alone has purposed and devised it. It is His day 

(ref. again 14:1), devised solely by Him to serve His sovereign ends and thus it 

will occur at the precise timing appropriate to its purpose, efficacy and outcome. 

 

c. Verses 6-7 indicate a radical change in the natural order, and verse 8 clarifies that 

change by showing that it pertains to the natural scheme of this world – that is, the 

“natural order” that is creational death: In the day that the luminaries are dimmed, 

the waters of life will flow out of Jerusalem. She whose Husband had desolated 

her because of her lovelessness, contradiction and betrayal would be restored by 

Him to life and made the fount of life for all the world (cf. Isaiah 50:1-54:17, 

59:1-60:22, 66:1-13; Hosea 1-2; Micah 1:1-4:8; etc.). Thus the imagery of living 

waters flowing out from Jerusalem toward the rising and setting of the sun.  

 

- The fall amounted to a creation-wide calamity that bound the whole 

creation under the curse of death. Life – the creation’s harmonious and 

tranquil relationship with itself and with God (shalom and shabbat) – was 

deposed by death, death being the antithetical creational state of 

alienation, fragmentation, isolation and the unrest befitting contradiction 

and enmity. Alienated from its Creator and within itself, the creation 

would no longer know peace and rest; death had come to that which God 

had declared “exceedingly good” (cf. Genesis 1:31, 3:17-19, 23-24). 

 

- The fall had itself been a unique day which introduced a new “nature” to 

the creation; henceforth natural meant cursed, so that an upheaval and 

alteration of the natural order signifies the undoing of the scheme of the 

curse unto the establishment of a new creational order. This was the point 

of Isaiah’s imagery (cf. 11:6-9 with 65:17-25), and it is the point here: 

Perfect harmony among the Lord’s creatures isn’t “natural,” and neither is 

the notion of darkness in the day (14:6) or light in the evening (14:7). Yet, 

when Yahweh finally arose on Zion’s behalf and accomplished His work, 

there would be light in the evening, but not light from the sun or other 

natural luminaries. This illumination would be supra-natural, and the 

contextual suggestion is that it was to have its source in the Lord Himself: 

He was coming to Zion to take His throne and establish Himself as the 

King of all the earth (ref. again 1:3, 14-17, 2:1-13, 8:1-8) and His presence 

would illumine His habitation (cf. Psalm 4:6, 18:28, 89:15; also Isaiah 2:1-

5, 42:1-16, and esp. 59:1-60:22 with Revelation 21:1-27, 22:1-5). 

 

 Death became the “nature” of the created order following the unique day in Eden, 

but even then the Lord promised that death wasn’t to be the last word. He had 

willed that life would arise and vanquish death and this enlivening was to come 

through Eve’s offspring. The woman who had been instrumental in the death of 

the creation would be the instrument of its regeneration (Genesis 3:14-16, 20). 
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  And from that moment in Eden the Lord continued to affirm His unwavering 

faithfulness: He was committed to fulfill His pledge to bring life out of death and 

repeatedly demonstrated that commitment in tangible fashion (cf. Genesis 11:30 

with 15:1-4, 17:1-19, also 25:19-23; ref. also Exodus 3:1-10, 12:1-14, 23:20-30; 

Hosea 1:1-6, 10-11 with 13:1-14:7; esp. Ezekiel 37:1-14). And given the extent 

and power of the principle of death, when He at last fulfilled His promise it would 

mean nothing less than cosmic upheaval and the alteration of the natural order; it 

would mean the introduction of a new order – a new creation. 

 

 And so, while many treat this imagery as literal and assign these “signs in the 

heavens” to the time of the Parousia (cf. Matthew 24:27-31; Mark 13:24-27), it 

ought to be clear that the primary referent must be the theophany of the “Christ 

event.” For it was at that time that Yahweh intervened to vanquish the enemies 

who’d taken His people and habitation captive. It was then that He fulfilled the 

Jubilee (the release of all captivity; Luke 4:14-21) and altered the creation’s 

natural order by conquering death and ushering in a new creation defined by life – 

the life that flows out from Himself (cf. John 1:4, 4:1-14, 5:19-29, 6:22-35, 48-58, 

7:37-39 and 14:19 with Romans 6:1-11, 8:1-23 and 1 Corinthians 15:1-58). 

 

 The Lord had vowed to restore life to His creation, and Zion was to be the 

fountainhead for that work. Zechariah described this in terms of living waters 

flowing out of Jerusalem, but the larger scriptural witness shows that this imagery 

doesn’t draw upon Jerusalem as a city, but as God’s dwelling place (cf. Ezekiel 

47:1-9; Joel 3:18; Revelation 22:1-3). The water of life was going to flow from 

the Lord’s sanctuary, but in connection with the Seed promised to Eve – the 

“mother of all the living.” These two promises are reconciled in the fact that this 

Seed would embody Yahweh’s sanctuary (cf. Isaiah 2:1-4, Micah 4:1-4 and 

Zechariah 8:18-23 with Isaiah 11:1-12; cf. also John 1:14, 2:13-21, 4:1-26 and 

12:31-32) and thus be the source of this flow of living water (John 7:37-39). 

  

 And, consistent with this work fulfilling the Lord’s purpose for His entire 

creation, Zechariah depicted these living waters as both pervasive and perpetual: 

They flow out from the Lord’s sanctuary toward the east and west and in summer 

as well as winter. This language draws upon actual physical phenomena, but in 

order to make a spiritual point. First, any river flowing from Jerusalem would 

make its way toward either the Mediterranean Sea or the Dead Sea; thus 

Zechariah spoke in this way (v. 8a; note again Ezekiel’s focus on the Dead Sea in 

order to highlight the life-giving quality of this flow; 47:1-10). Secondly, he noted 

that this flow would occur year round. Streams are seasonal in Israel, forming in 

winter during the rainy season; from May to October, Jerusalem will not see a 

drop of rain and the rivers dry up. Thus the pronouncement that these living 

waters will flow in the summer as well as the winter is another indication of 

creational transformation: When the Lord has accomplished His victory on behalf 

of Zion, His presence will illumine her, filling her with His light even in the 

evening. And taking His throne in His sanctuary, He will pour forth living water 

as a perpetual flow going out to the ends of the earth, bringing life out of death. 


