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Introduction 

1. Let us look today into Hebrews 8 with more focus and depth. 

a. Here we get to the “point,” as Paul writes (v. 1). 

b. Our salvation depends on a perfect “ministry” to bring about our rescue from judgment 

and to facilitate our transformation to holiness, which enables us to “draw near unto 

God” (see Rev. 22:4). 

2. Two very important questions must be answered before one can fully understand the text 

before us: 

a. Why did Christ need to continue His priestly ministry in heaven if His work was 

completed on the cross (v. 2)? 

b. Why does Paul argue that Christ could not continue His priestly ministry on earth (v. 4)? 

3. The answer to these questions requires that one understand the distinctions between the 

following: 

a. The “holy places” and the “tabernacle/tent” (v. 2) 

b. The “true” tent and the tent Moses constructed (vv. 2, 5) 

c. The “seating” of Christ at the “right hand of Majesty” and His continuing work as “high 

priest”  

I. A Greater Dignity 

1. The exaltation of Christ to the right hand of Majesty (2:8; Psa. 110:1; 1 Cor. 15:25; Eph. 

1:22, 1 Pet. 3:22) is the expected reward of His cross work (Phil. 2:8–11). In this, however, 

we see a greater glory. 

The greater glory is the condescension of the exalted Savior, continuing His eternal work of 

mediation on behalf of the church, serving those for whom He died. 

2. What is described here is the completion of His priestly function as it relates to His sacrifice. 

a. The priest first offered the sacrifice; then, taking the blood, he entered into the holiest 

place and presented it before God to make atonement for the people. 

b. Here we find Jesus doing the same but in the “holy of holies” in heaven itself (9:12).  

c. This work could not be completed on earth because the law already designated which 

priests could do this (v. 4).  

d. Thus, Jesus had to enter heaven in order to complete His atoning work since He was not of 

Aaron’s line. 

e. This was done because the Aaronic priests could not accomplish the work that they 

foreshadowed (v. 5); therefore, Christ replaced the priesthood of Aaron. 

3. The work of the Levitical priests was not only insufficient and temporary, but the tabernacle 

in which they ministered was also but a temporary copy of the true and permanent (v. 5b). 



a. Another thing is the distinction to be noted between the “holy of holies” and the “true 

tabernacle/tent” of v. 2. 

b. While Jesus entered the holy of holies (heaven) to finish His work, He did so in the true 

tabernacle. 

1) The true tabernacle is Jesus’ own body (John 1:14).  “True” does not oppose a “false” 

but rather the type (John 6:32; note also Heb. 9:11; cf. 10:5–7). 

2) The OT tabernacle was the dwelling place of God in the midst of Israel (Ex. 29:44, 45); 

so, Christ is the dwelling place of God (Col. 2:9) and we are “in Christ.” 

3) As the glory of God filled the tabernacle on earth, so Christ is the manifestation of the 

glory of God now through His church (Ex. 30:34; John 1:14). 

II. A Better Covenant 

1. The whole Levitical system—tabernacle, priests, and regulations—was based on a covenant 

with faults (vv. 7, 8). 

a. The term fault means that the first covenant could be held up to blame and accusation, not 

because the covenant itself was flawed but because of the failure of those with whom the 

covenant was made. 

b. Thus, Jeremiah 31 is cited, showing God’s intention to establish a new covenant that 

avoids the problem of fault altogether. 

2. To press upon the Hebrew Christians concerning their relationship to the Levitical system 

still operating in Jerusalem, Paul argues that while the moon is still visible in the sky, the 

rising sun will so dominate that the moon will vanish from view (v. 13). 

a. The old covenant is now obsolete. 

b. The new covenant is taking precedence because God has instituted a new priesthood 

(7:12). 

3. The author’s point in citing Jeremiah 31:31–34 here is not to expound on the features of the 

new or to contrast it with the old but to show where God found fault with the old. 

a. The Lord declares His intention (v. 8). 

b. The Lord declares His reason (v. 9). 

c. The Lord declares the contrast (vv. 10–12). 

1) Without going into detail, we merely present here that the house of Israel and Judah 

refer, not to the nation of Abraham’s offspring, but to the people of God as represented 

in Christ, who is the true Israel.  

2) What makes the new covenant faultless is the Lord’s writing His laws into the minds and 

hearts of those with whom the covenant is made (v. 10; see also Ezek. 36:26, 27). 

3) The clear inward evidence of the transformational change in the new covenant recipient 

is his relational “knowledge” of the Lord (v. 11). This knowledge is not taught but 

realized in the new birth.   



4) The outward evidence of the transformation is God’s merciful disposition towards the 

natural tendency to deviate from the Lord and His ways (iniquity, the very fault in the 

old).   

What This Means for Us 

1. The Lord expects a joyful response to Christ’s entering the holy of holies on our behalf 

(John 14:28).  

2. God accepted the sacrifice of the Lamb of God by raising Him from the dead; God accepted 

the ones for whom the offering was made when the risen Lamb presented His blood in the 

holy of holies in heaven! Because of this, we have confidence to draw near (Heb. 4:16). Is 

that not cause for great rejoicing and praise? 

3. There is a very practical lesson in this text to guide our worship of God as well. If the pattern 

needed to be established to exact specifications (v. 5) in order to rightly represent the true 

and authentic in heaven, how much more must our worship, based on heavenly reality, 

rightly represent that reality? Our tragic tendency is to base the church’s worship on human 

will and preference, not God’s instructions. 


