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Our Scripture this evening comes from Isaiah 49:1-13. Isaiah 49:1-13. This is the second 
so-called Servant Song as we consider these in "A Servant Worth Singing About." Isaiah 
49, beginning at verse 1.

Listen to me, O islands, and pay attention, peoples a long way off. 
Yahweh called me from the womb, from the body of my mother he named
my name and he made my mouth like a sharp sword. In the shadow of his 
hand, he hid me away and he made me a polished arrow. He hid me in his 
quiver and he said to me, "You are my servant, Israel, in whom I will 
display my glory." But I said, "I have toiled in vain, for nothing and 
futility I have spent my strength but in fact my case is with Yahweh and 
my reward with my God." And now Yahweh says, the one who formed me
from the womb to be his servant, to restore Jacob to him and that Israel 
might be gathered to him, and I am glorified in Yahweh's eyes and my 
God has become my strength. So he said, "It's too trivial, your being my 
servant to raise up the tribes of Jacob and to bring back the preserved ones
of Israel, but I shall give you as a light for the nations to be my salvation 
to the end of the earth." Here's what Yahweh says, the Redeemer of Israel, 
his holy one, to one deeply despised, to one abhorred by a nation, to a 
servant of rulers, "Kings will see and shall rise up, princes, and they will 
bow down because of Yahweh who is faithful, the holy one of Israel who 
has chosen you." Here's what Yahweh says, "In a time of favor I have 
answered you and in a day of salvation I have helped you and I will 
preserve you and give you as a covenant for the people to raise up the land
and to make them possess desolate possessions, saying to the prisoners, 
'Come out,' and to those in the darkness, 'Appear.' By the roads they will 
feed and in all bare places will be their pasture. They will never hunger or 
thirst nor will the burning heat or sun strike them for the one who has 
compassion on them will lead them, and by springs of water he will guide 
them and I shall make all my mountains erode and my highways will be 
raised up. Look, these will come from a long way off and, look, these from
the north and from the west and these from the land of Syene." Shout for 
joy, O heavens, and rejoice, O earth. Let the mountains burst forth with 
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shouting for Yahweh has comforted his people and will show compassion 
on his afflicted ones.

May the word of Christ dwell in us richly tonight in all wisdom.

It was a complaint that was sometimes heard at our seminary when we were in Jackson, 
Mississippi, a student might come up to you and say, "You know, I just love my studies 
and it's wonderful! We have Dr. Thomas in theology and we've got Dr. Hofecker in 
church history and it's grand! And then we've got Dr. Chamblin and Dr. Ireland in New 
Testament and we've got Old Testament! I just love it and so on. We just take it all in but 
it's hard to assimilate. It's hard to reflect on it, to get time to do that. It just seems like 
you're drinking from a fire hydrant." Well, of course, the proper answer to that is, "Well, 
if you're thirsty, that's what you need." But you can't really tell them that because they 
would think you were unsympathetic but sometimes you get that sense, don't you, that 
you have too much coming at you in terms of information but the Servant Songs don't do 
that. For instance, as John Mckie points out, you notice in our text that it talks about the 
servant restoring Israel and so on, but it doesn't tell you how he does it. That can wait for 
another Servant Song.

So in these Servant Songs, you don't, Isaiah you might say, doesn't throw everything at 
you at once. It's not like drinking from a fire hydrant. He colors in a few more details 
each time. He gives you more as you need it and tonight we have this second Servant 
Song in chapter 49. Now, when we get to chapter 49 of Isaiah, but in chapter 49, you 
begin a new segment in Isaiah. Some would say it consists of chapters 49 to 55, I would 
take it as chapters 49 to 57. You have a new block of material, as it were, and in this 
particular song, verses 1 to 13, you might note the way it breaks down. Verse 1 to 6 is the
first segment. That's the servant's speech. You notice the first person, "I, my, me." Verses
1 to 6 is the servant himself speaking. Now he may quote God's speaking but it's the 
servant himself speaking in verse 1 to 6. The second segment is verses 7 to 12. That's 
Yahweh's speech or God's speech to the servant. Verses 7 to 12, you notice the second 
person, "you," in verses 7 and 8 particularly. "He has chosen you. He has helped you." 
That's a singular "you." That's the servant that the Lord is speaking to there and 
addressing. Then you notice that in the last part of that, he speaks of "they" and "them," 
verses 9 to 12, where he's speaking of the servant's people. But verses 7 to 12 is God's 
speech to the servant. Then the third segment is in verse 13 where you have what ought to
be the response to all of this that has been revealed through Isaiah.

Now, tonight I just want to take you through this text. We can't go into every detail. I 
want to underscore the highlights of it and the overall thrust is in the title. The text is 
saying "God's Servant Plan Is No Small Potatoes." Now what do we have here? Well, 
first of all, notice the servant's identity, verses 1 to 3. The servant's identity, and you 
notice that you have here, it seems to be a kind of a prophetic identity. He may be a 
prophet, verse 2. The servant says, "God made my mouth like a sharp sword," and so on 
and, "He made me a polished arrow." It speaks of his mouth then, as apparently he's 
going to fulfill a prophetic capacity and he likens his mouth to a sharp sword and himself 
to a polished arrow. Sharp sword is one that effectively cuts. A polished arrow is one that
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deeply penetrates. And you notice that he talks about being hidden away. It's as if God 
shields him and keeps him until the right time to reveal him.

So what we seem to have here is one who will exercise an effective prophetic ministry to 
be carried out at a divinely appointed time. That seems to be the servant's expectation, but
he's more than just a prophet, there is also a mysterious kind of identity here and you 
notice that in verse 3 when the servant says, "Then he," God, "said to me, 'You are my 
servant, Israel, in whom I will display my glory.'" Now, this generates a lot of ink. "You 
are my servant, Israel." So what is he saying? Is he saying to this servant that, does this 
mean that Israel, the nation, is the servant? Sometimes, as we said last week in these 
chapters, the nation Israel is occassionally called God's servant. Is that what he means 
here? Is this the nation Israel? And as last week, we have to kind of chip away at this. By 
the way if you're worried, we're going to be taking a little more time on this matter and 
don't get overly concerned about that. But we've seen already that there's a bit of a 
problem with Israel the nation and when you come up to chapter 49, you have to take into
sweep everything that's been said before from chapter 40 on. 

So what's been said? Chapter 42, verses 18 to 25, that's where you read, "But this is a 
people plundered and looted." He describes them as blind and deaf. They are thick. They 
are dense. They are unresponsive to God. That's Israel. Chapter 43, verses 22 to 28, "yet 
you did not call upon me, O Jacob, but you've been weary of me, O Israel." Chapter 46, 
verses 8 through 13 where he says and describes them as, "you stubborn of heart, far 
from righteousness." That's Israel. In chapter 48, verses 1 to 8, it says, "You're called by 
the name Israel and you confess the God of Israel, not truly and not righteously." He says,
"You're called Israel but you as a nation don't live up to the name. Not genuinely."

So when he calls this servant, "Israel, in whom I will display my glory," when he calls 
him by "Israel," from what we've read so far, we say that cannot be Israel the nation. 
There is also a little evidence here, isn't there, in verse 1 for instance, and verse 5, where 
he speaks of "being called from the womb, from the body of my mother." That's an 
individual speaking. Nations don't speak that way. 

So, again, the servant seems here to be an individual but I think the real kicker comes in 
verse 5 and 6 and we're just cheating here and going ahead to see where the servant's task
is laid out for him and you look in verse 5, for instance, what is his task? To restore Jacob
to him, that is to God, and that Israel might be gathered to him. Now, if you say that the 
nation Israel is the servant, then you end up with a really oxymoronish sort of situation. 
How can Israel the nation restore Israel? There is just a problem there. It's self-
contradictory, especially the kind of Israel that's depicted in chapters 42, 43, 46 and 48. 
That's sort of like the situation early in the second world war when Molotov, the Russian 
ambassador or emissary, came to Berlin to confer with the Germans, they had an alliance 
and so on, and he was toasting the Germans at the Soviet embassy and then the air raid 
siren went off and they had to run down the street where there was a decent air raid 
shelter underneath the foreign ministry building. And they did that and there was the 
German Minister, Ribbentrop, was still carrying on with Molotov, the Soviet, and telling 
him how Britain was finished, they were wiped out, and what the Germans and the 
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Russians needed to do was combine their forces in order to divide up the British Empire. 
And he just kept pounding on him about how Britain was washed up and Molotov turned 
to him and said, "If that's the case, why are we in this shelter? And whose are those 
bombs that are falling?" There's something contradictory in that. It just doesn't wash, as 
we say.

So if you think the nation Israel is the servant here in verse 3, no, Israel can't restore 
Israel, verse 5. So that won't work. So what do we have here? Well, Israel then in verse 3 
is a name given to the servant, to an individual, who is all that is Israel ought to be and 
isn't. So when he calls him Israel here in verse 3, he's saying the servant is Israel in 
concentrate. He's saying he is Israel reduced to one. He is the true Israelite. In fact, I 
would say this is a hyphenated name in the last of verse 3. You know, we're used to 
nowadays hearing these hyphenated type of adjectives and so on, something like gut-
wrenching, blood-curdling, fright-producing, you know, hyphenated things all the time. 
Well, that's what you have in the last of verse 3. He says, "You are my servant, Israel," 
and then put a hyphen between every word in the last of verse 3, "Israel-in-whom-I-will-
display-my-glory." That's his name. A different Israel. An Israel that's reduced to one but 
one that will be what Israel ought to be. Israel in whom I will display my glory.

Now, so Israel as she was could not restore or bring back to God or gather Israel to God. 
Does this not remind you of just how disappointing God's people can be and are? And it's
true. It's not that there wasn't a remnant of believers at any time during the Old Testament
period in Israel, but by and large it was a history of failure. There is a radical New 
Testament scholar of a previous generation, Rudolph Bultmann, who described the 
history of Israel in the Old Testament period, of course he probably didn't think it 
actually happened, but as it was actually written, he said, he calls it a history of 
miscarriage. Now, he takes it too far but in a lot of respects, that's a true assessment of 
Israel in what we call the Old Testament period. It goes right down to the end of the 
historical period. I know Ezra/Nehemiah is in the first third or 3/8 of the Old Testament 
books, but Ezra/Nehemiah are really some of the last Old Testament books historically 
and the book of Nehemiah toward the end of Nehemiah, you're getting down to the low 
400s BC. You remember what Nehemiah tells you in Nehemiah 10, he tells you that there
was a reform among the Lord's people there in Judah. Why, they committed themselves 
and entered a solemn covenant and there were about four items that they particularly 
committed themselves to, among which was that they weren't going to intermarry with 
pagans anymore, they weren't going to wheel and deal on the Sabbath day and do 
business then, and that they were going to support the temple and its worship and 
supplies for it and so on, and matters like that. So they made a solemn covenant. They 
signed on the line. They entered into a serious commitment to God, right? Funny thing 
about that: you go to Nehemiah from Nehemiah 10 to Nehemiah 13, and you read about a
time when Nehemiah had to leave Judah for a little while and he came back later and 
what did he find? He found that everything that Israel committed themselves solemnly to 
do in that covenant, they pledged before God and in God's presence that they would do 
this, and they were practicing them again. They were intermarrying with pagans. They 
were doing business on the Sabbath, etc. 
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You can make the most solemn commitments to God and you end up going back on them
and that's what you have. The end of the book of Nehemiah in one respect is one of the 
most discouraging, miserable endings that you can think of. What a sad ball of wax Israel
was. But we have to watch ourselves because we may say, "Oh yes, that's true of Israel. 
They were the covenant slobs that never got it right, but we're evangelical Christians, you
know." Yes, and we have our own problems that way, don't we? That's why I'm leery of 
sometimes making too great of commitments. There is that hymn, you know, that says, 
"All to Jesus I surrender, I to him I freely give. I will ever love and serve him, in his 
presence daily live. I surrender all. I surrender all." But it doesn't take you very long in 
the Christian life, does it, when you begin to wonder if you can really sing that and if you
can really say that. Well, I won't put it on you but I don't know if I can say that. I don't 
know if I know if I have surrendered all and I doubt if I have. Or you sing, "My Jesus, I 
love thee, I know thou art mine. For thee, all the," yeah, you know what it is, "of sin, I 
resign. My gracious Redeemer, my Savior art thou. All the follies of sin, I resign. My 
gracious Redeemer, my Savior art thou, if ever I love thee, my Jesus, 'tis now." I have a 
hard time singing that. In fact, usually I don't. I'm not trying to ruin a hymn for you, I'm 
trying to say I'm not much better along than Israel in my consistency and my faithfulness 
and you can make all kinds of pledges and you can enter into solemn covenants with God
and promises to him and so on, but can you? How do you know? "For you all the follies 
of sin I resign." Really? Are you sure? Can you come to a point then when you think, "If 
ever I love thee, my Jesus, 'tis now." I don't know if I want to claim that kind of intensity.
Do I dare do that?

You know, it was Peter that learned that lesson well. You remember that scene that opens
up at the Lord's breakfast in John 21 where Jesus came at him three times and so on 
about, "Do you love me?" and so on, and the first question, of course, was and this is not 
about, I know about the different Greek words for love etc., it's not about that. But Jesus 
said, "Do you love me more than these?" and Peter didn't really answer that full question 
and finally the third time he said, "Lord, you know all things. You know that I love you." 
He was willing to assert the fact of it but he had stopped being foolish enough to express 
the intensity of that love and the degree of that love in comparison with others. He 
couldn't do that and sometimes that's a good caution. We need to realize that we have our 
own problems as Christian believers. It's not just Israel that fails, we fail, and my only 
hope is not in any commitment of mine or any profession I make, however solemn, to 
Jesus, but my own only hope is in a representative. My only hope is in Jesus, Israel, who 
is all that Israel ought to be and who is the only one who can gather and restore me to 
fellowship with Israel's God. He is the servant, Israel, in whom I will display my glory.

Now, secondly, notice the servant's despondency in verse 4. The servant's despondency 
and it's rather interesting that in verse 1 we have an emphatic subject in the Hebrew. 
There is stress on "Yahweh or the Lord." "Yahweh called me from the womb." But when 
you get to verse 4, the servant says, "But I," also emphatic there, "I said." It's one thing to
be called by the Lord but then there's something that comes over him, "But I said I have 
toiled in vain, for nothing and futility I have spent my strength." In spite of the divine 
call, there is this sense of utter despondency and dejection that comes over the servant. 
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Now, there's no explanation for it here, is there really? Remember we saw in chapter 42, 
verse 4 last week, that there was the mere skiff of a suggestion of this sort of thing where 
he said, "He will not flicker out and he will not get crushed until he establishes or sets 
justice throughout the earth." There was just a suggestion that there might be some 
opposition or difficulty that the servant would face, but nothing sketched out. But here, "I
have toiled in vain, for nothing and futility I have spent my strength." 

Now, there is a suggestion and some hint in verse 7 where the Lord speaks to the servant 
and it describes him. He speaks to "one deeply despised to one abhorred by a nation to a 
servant of rulers." The nation there is singular. It's not nations and I think it refers to his 
own nation, Israel. This is a description of the servant. He's one deeply despised, 
abhorred by a nation, abhorred by his own people. What a wonder he's despondent, then, 
in verse 4.

And yet at the same time, as you have this utter despondency, you also have this 
tenacious faith, don't you? Look at the last of verse 4, "but in fact my case is with 
Yahweh and my reward with my God." So there's that depression and despair, and at the 
same time, a tenacious stubborn faith all in one verse balanced together. This indicates, 
doesn't it, a certain principle? Something like this: that you may be doing exactly what 
God calls you to do and be overwhelmed by the futility of it all. That's possible.

I think Alec Motyer has probably captured the best take on verse 4 and I simply want to 
quote him here. I don't like to go into extensive quotes but I think Alec Moyter has 
captured it well on verse 4, so don't try to take it down but just try to suck it up as I read 
it. He says, "Thus Isaiah foresaw a servant with a real human nature, tested like we are, 
and proving himself to be the author and perfecter of the way of faith. A real personal 
faith that can still say, 'My God,' when nothing any longer seems worthwhile." I think 
that's got it. This is the same Savior and servant you find in Hebrews 5, isn't it? Who in 
the days of his flesh offered up prayers and supplications with loud cries and tears and yet
for all his despondency and perhaps a sense of despair over his work, he still has a real 
personal faith that can still say, "My God," the last of verse 4, when nothing any longer 
seems worthwhile. It seems to me that that's both instructive and somewhat comforting.

It is also, thirdly, the servant's task. Let's look at verses 5 and 6, please. The servant's task
and you note here, I want you to note especially in verse 5, that the task of the servant is 
"to restore Jacob to him," that is to God, "and that Israel might be gathered to him," again
to God. This is the supreme task of the servant, to restore God's people to God himself. 
It's sometimes in this section of Isaiah, people make a good deal about the coming 
eventually in my view, the future coming back of the people of Judah from their exile in 
Babylon to their home in Judah. That's not what's in view here. This is not a geographical
restoration, this is a restoration to fellowship and covenant with their God. That's the task 
of the servant.

Now, you notice that it's two-pronged and especially when you get to verse 6 which is 
really the center of the passage, isn't it, and he's quoting God here. The servant is quoting 
God and what does God say? "It's too trivial. You are being my servant to raise up the 
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tribes of Jacob and to bring back the preserved ones of Israel, but I shall give you as a 
light for the nations to be my salvation to the end of the earth." He's not saying, "Let's 
scrap this whole Israel plan. Let's not mess with that. Let's go to the Gentiles" and so on. 
He's not saying that. He's not saying, "Not this but that," he's saying, "Not only this but 
also this." He's saying, "It's just not grand enough. We don't want just salvation, we want 
super-salvation," it's as if he says. "It's too trivial just to raise up the tribes of Jacob and to
bring back the preserved ones of Israel. I shall give you as a light for the nations to be my
salvation to the end of the earth." This has to be grand.

Now when he says "to be my salvation to the end of the earth," the word "salvation" is 
describing the servant himself. It's not that he's bringing salvation to the end of the earth, 
although that's true, but the servant is himself Yahweh's salvation. That's what Simeon 
said in Luke 2 when the baby Jesus was brought up to the temple, you remember, and he 
took him in his arms and he said, "You can let your servant depart in peace for my eyes 
have seen your salvation." What did he mean by that? Well, he had been reading Isaiah 
49 probably. It's in the context there. What does he mean "your salvation"? Well, 
salvation is something you can hold in your arms in this baby. He is God's salvation and 
Simeon knew it. The servant himself is God's salvation.

Now, we're at custom, aren't we, to these kind of stories that, you know, who would have 
ever thought that it would come from such a small affair and turn into this? For example, 
you might think of 12 stool, 24 hour steakhouse in southeastern Ohio that started with 
$1,000 investment and two hogs and 40 pounds of pepper and 50 pounds of sage and so 
on, and using nothing but the hog's best parts and so on, and then it grew to a $1.6 billion 
sales, at least the last I checked, chain and knowing that but 590 restaurants in 18 states 
and some of you have probably eaten in Bob Evans. Who would have thought that that 
measly restaurant there, a steakhouse in southeastern Ohio would come to that grand...but
that's not exactly the analogy here. 

That's as if, "Well, look what happened and who could have dreamed that?" That's not 
what's the case here. This is something that God intended from the beginning. Back in 
Genesis 12:3 he said to Abraham, "In you all the families of the ground will be blessed." 
It was always God's intention to extend his saving grace and kingship to the Gentiles, to 
those beyond Abraham's family. He used Abraham and his physical seed, you might say, 
as a funnel through which to bring his Savior and his King into this world and so on, but 
it was meant to go to all the families of the ground. The point of Genesis 12 is God so 
loved the world that he called Abraham and here in Isaiah 49, the point is God so loved 
the world that he called his servant to execute that plan. So let's not have it some measly 
thing. Let's not just have it too restricted. Not just to restore Jacob, not just to restore 
Israel but I will make you a light to the nations. It has to be grand. 

That's just vintage Yahweh. That's just the way it is, is this opulence of his grace, the 
extravagance and the promiscuousness of his grace that is so wide in its mercy and you 
see it here and how does it work out? Well, you remember in the New Testament and you
needn't turn there but I remind you of Acts 13, for example, and you can see how this 
works out in practice. You will notice that Acts 1:8, which some take as the theme verse 
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of that book, talks about witnesses to the end of the earth so it's picking up the language 
of Isaiah 49:6 there. But when you go, for instance, in Acts 13 in the latter part of the 
chapter, Paul is in Antioch of Pisidia and he's preaching in a Jewish synagogue and he 
says to them, "Through this man, Jesus, forgiveness of sins is proclaimed to you." And 
then what happens? Well, some of those in the synagogue believe. It broke up and many 
Jews and devout converts to Judaism followed Paul and Barnabas and so on.

So there was a positive response among some Jews and then the next week, the same 
thing happened, only this time other Jews who were jealous stirred up the crowds and so 
on, and there was that resistance. So Paul and Barnabas said, "Alright, since you're 
rejecting the word that we're bringing to you, we're going to go to the Gentiles." And 
what did they do to justify that? They quoted Isaiah 49:6. This is God's plan and program 
so now they go to the Gentiles. So you say, "So that's the way it's always going to be." 
No, it's not. In chapter 14, verse 1, the next chapter, they go to Iconium, what do they do 
there? They go to the Jewish synagogue. What do they do? They get a positive response 
from some of the Jews. It's that pattern to the Jew first and also to the Greek. It doesn't 
eliminate either but when they run into Jewish resistance and unbelief, they go 
completely in that area to the Gentiles. But that's the pattern, to restore, to bring back the 
preserved ones of Israel but also to be a light for the nations.

Now, we don't always, some people don't always care for how promiscuous God's grace 
is. You remember in the book of Acts there was that time when the Christians were called
followers of the Way. That was the way they were referred to. And you remember also 
that in Acts 10, Peter was the one who initially preached to the Gentiles Cornelius and 
company, and it was through Peter's preaching that the Gentiles began to come into the 
church and so on. Well, there was this cartoon a number of years ago in "Christianity 
Today" by a fellow named John L. He used to take situations that might have occurred in 
Scripture, they were entitled "What if?" and they did little spin-offs. Well, there was this 
situation where a couple of Christian women in the early church in Acts, apparently, were
talking and one was scowling to the other and she said this, "We had a pretty refined 
group in the Way until Peter started bringing in all the riff-raff." 

Well, that's where most of you come in. The text paraphrased says, "I shall give you as a 
light to the riff raff," and here you are, because most of you don't come from Israel after 
the flesh. You're among those who are verses 1 and 12 of our text, you're among those 
who are a long way off. That's the way Scripture describes Gentiles, pagans, non-
covenant folks and so on. That's where most of us come in and you have been brought 
near as Ephesians 2:13 says, "by the blood of the Messiah." So if you get a grip on the 
servant's task, what should happen to you? Gratitude should wash over you, that in the 
servant, the God of Israel in his overwhelming exuberance has wrapped his arms around 
such riff raff as you and this should infect and stir and incite your prayers for and giving 
to missions because surely such an extravagant God wants to gather in much more riff 
raff into his Jewish/Gentile people. That is the servant's task.
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Very quickly, let me point you to the servant's assurance, verses 7 to 12. The servant's 
assurance. Think in chunks here. Verse 7, and then 8 through the first part of verse 9, and 
then the last of verse 9 through verse 12. Let me try to indicate what's here.

The first thing that's here in verse 7 is the success of Gentile mission. He really does 
become a light to the nations. Now, you notice it says "kings will see and shall rise up, 
princes and they will bow down." These are representatives of the Gentiles, of the 
nations, and when Isaiah uses words like "see" and "hear" and so on, he usually uses 
them with the fact that they see, they understand and they see and they receive what the 
Lord is trying to tell them. So when he says "kings will see and shall rise up," probably 
indicates a proper, we call it spiritual response. Here is the success of the Gentile mission.

Then verse 8 through the first part of verse 9 is the success of the mission to Israel which 
is the restoration of the hopeless. You notice there he talks about making the servant a 
covenant for the people. Not peoples but people, and that's probably a reference to the 
people, that is the original covenant people, Israel. He's going to also restore them to 
God. 

So you have the success of the Gentile mission in verse 7 expressed in terms of the 
homage of the great that is brought, you have the success of the mission to Israel in verse 
8 through the first part of verse 9 expressed as the restoration of the hopeless, and then in 
the last of verse 9 through verse 12, you have this grand picture and here the Lord speaks 
of "they" and "them." Who is the "they" and the "them"? I think it's a combination of this 
Jewish/Gentile people whom he's going to redeem and he describes this grand picture. 

Let me just walk you through it very quickly. What does it say? It says "no need will 
deprive them," last of verse 9, first of 10. "By the roads they will feed and all bare places 
will be their pasture. They will never hunger or thirst." No need will deprive them. Then 
in the middle of verse 10, "no danger can harm them nor will the burning heat or sun 
strike them, for the one who has compassion on them will lead them." No danger can 
harm them. Then in verses 11 and 12, no barrier can prevent them. He says, "I'll make all 
my mountains erode and my highways will be raised up. These will come from a long 
way off, from the north and from the west." Nothing can hinder them from coming, a 
worldwide people coming and responding to the servant.

Now, that's the picture, a grand picture, but there's a problem with that. You may say, 
"Well, that's all very fine but how do you know that this will actually come about? It 
seems so, well, extravagant in a way. It seems almost too good to be true. How do you 
know that this will be the case and that God will gather a Jewish/Gentile people like this 
and so on?" Because anytime in Isaiah's time when he was prophesying, the nation of 
Judah didn't look like they were much more than a hill of beans in the middle of a 
landfill. It didn't look like anything could come out of them. Sometimes they were so 
decimated by the Assyrians and so on, they seemed to be hanging on by a fingernail and 
so on. 
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So how can we say that this servant called Israel in whom I will display my glory, can 
bring this about? Well, you notice something in verse 7 and verse 8 at the beginning of 
the verses. Both verses begin, "Here's what Yahweh says." That is not just a formula, that
is a guarantee. Here's what Yahweh says. This is the case. That's why there's an assurance
about this. Not because it looks likely to happen but because God says it is going to come
about. 

Martin Luther in one of the debates over the sacraments was debating with and discussing
with other Reformers and I don't think Luther had the better of the argument in the case 
but as a part of his argument and his comment, he made a very profound point. He said in
typical Luther style, I suppose, "If God told me to eat dung, I would do it knowing it 
would be good for me." Now, you might not care to do that but you see what Luther is 
saying. He's saying, "I have such confidence in God, I can so rely on him, that if God told
me to eat dung, I would do it knowing it would be good for me. I can depend on his 
word." If Yahweh says this, it doesn't depend on how likely it looks or whether you feel it
will come about, it depends on the Lord who speaks. That's the servant's assurance.

So God's servant is no small potatoes. His servant plan is too trivial. Your being my 
servant, to raise up the tribes of Jacob and to bring back the preserved ones of Israel but I 
shall give you as a light for the nations to be my salvation to the end of the earth. His 
salvation is not provincial but promiscuous. It reaches not only the hopeless, Israel, but 
the distant Gentiles like yourselves. And what response should we make? Verse 13 tells 
you, it says, "Let the shouting begin." 

Let us pray.

Grass withers and flower fades, but the word of you, our God, will stand forever. Grant, 
then, that your word would be the anchor of our souls. In Jesus' name. Amen.
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