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The word of God we read tonight is Exodus 19. You children recognize Exodus 20 as 
being the chapter in which the Ten Commandments are given, well, in Exodus 19 we 
have the history of Israel coming to Mount Sinai in order to receive those Ten 
Commandments and other laws as well. It had been three months now since Israel was 
delivered from the land of Egypt and had crossed over the Red Sea and the Egyptians 
were destroyed behind them, and by the time Israel got to this point, she had already gone
through quite a bit, not only the deliverance from Egypt, but in those three months she 
had almost starved to death until the Lord fed her with manna; she had been thirsty to the 
point of being almost crazy and insane with thirst until the Lord sweetened the bitter 
waters of Marah and gave them water from the rock; they had fought a battle already 
against the Amalekites; and now after three months they come to Mount Sinai and before 
God gives them the Ten Commandments, he has this word for them that we're going to 
read here.

Exodus 19, and our text is verses 3 through 6 but we'll read the entire chapter.

1 In the third month, when the children of Israel were gone forth out of the
land of Egypt, the same day came they into the wilderness of Sinai. 2 For 
they were departed from Rephidim, and were come to the desert of Sinai, 
and had pitched in the wilderness; and there Israel camped before the 
mount. 3 And Moses went up unto God, and the LORD called unto him 
out of the mountain, saying, Thus shalt thou say to the house of Jacob, and
tell the children of Israel; 4 Ye have seen what I did unto the Egyptians, 
and how I bare you on eagles' wings, and brought you unto myself. 5 Now
therefore, if ye will obey my voice indeed, and keep my covenant, then ye 
shall be a peculiar treasure unto me above all people: for all the earth is 
mine: 6 And ye shall be unto me a kingdom of priests, and an holy nation. 
These are the words which thou shalt speak unto the children of Israel. 7 
And Moses came and called for the elders of the people, and laid before 
their faces all these words which the LORD commanded him. 8 And all 
the people answered together, and said, All that the LORD hath spoken we
will do. And Moses returned the words of the people unto the LORD. 9 
And the LORD said unto Moses, Lo, I come unto thee in a thick cloud, 
that the people may hear when I speak with thee, and believe thee for ever.
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And Moses told the words of the people unto the LORD. 10 And the 
LORD said unto Moses, Go unto the people, and sanctify them to day and 
to morrow, and let them wash their clothes, 11 And be ready against the 
third day: for the third day the LORD will come down in the sight of all 
the people upon mount Sinai. 12 And thou shalt set bounds unto the 
people round about, saying, Take heed to yourselves, that ye go not up 
into the mount, or touch the border of it: whosoever toucheth the mount 
shall be surely put to death: 13 There shall not an hand touch it, but he 
shall surely be stoned, or shot through; whether it be beast or man, it shall 
not live: when the trumpet soundeth long, they shall come up to the 
mount. 14 And Moses went down from the mount unto the people, and 
sanctified the people; and they washed their clothes. 15 And he said unto 
the people, Be ready against the third day: come not at your wives. 16 And
it came to pass on the third day in the morning, that there were thunders 
and lightnings, and a thick cloud upon the mount, and the voice of the 
trumpet exceeding loud; so that all the people that was in the camp 
trembled. 17 And Moses brought forth the people out of the camp to meet 
with God; and they stood at the nether part of the mount. 18 And mount 
Sinai was altogether on a smoke, because the LORD descended upon it in 
fire: and the smoke thereof ascended as the smoke of a furnace, and the 
whole mount quaked greatly. 19 And when the voice of the trumpet 
sounded long, and waxed louder and louder, Moses spake, and God 
answered him by a voice. 20 And the LORD came down upon mount 
Sinai, on the top of the mount: and the LORD called Moses up to the top 
of the mount; and Moses went up. 21 And the LORD said unto Moses, Go
down, charge the people, lest they break through unto the LORD to gaze, 
and many of them perish. 22 And let the priests also, which come near to 
the LORD, sanctify themselves, lest the LORD break forth upon them. 23 
And Moses said unto the LORD, The people cannot come up to mount 
Sinai: for thou chargedst us, saying, Set bounds about the mount, and 
sanctify it. 24 And the LORD said unto him, Away, get thee down, and 
thou shalt come up, thou, and Aaron with thee: but let not the priests and 
the people break through to come up unto the LORD, lest he break forth 
upon them. 25 So Moses went down unto the people, and spake unto them.

May God bless his word to our hearts this evening.

The text is verses 3 through 6,

3 And Moses went up unto God, and the LORD called unto him out of the 
mountain, saying, Thus shalt thou say to the house of Jacob, and tell the 
children of Israel; 4 Ye have seen what I did unto the Egyptians, and how I
bare you on eagles' wings, and brought you unto myself. 5 Now therefore, 
if ye will obey my voice indeed, and keep my covenant, then ye shall be a 
peculiar treasure unto me above all people: for all the earth is mine: 6 And
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ye shall be unto me a kingdom of priests, and an holy nation. These are the
words which thou shalt speak unto the children of Israel. 

Beloved congregation, our Lord Jesus Christ, imagine for a moment that one of your co-
workers handed to you a book and asked for your opinion of the content of that book. It 
was a theology book and your co-worker wants to know if you agree with the theology 
that's found in that book, and as you look through that book, you come to a chapter that 
has to do with the covenant, and as you read in that chapter, you read statements, more 
than one like this, "God has created a covenant with his people. He has brought them into
a relationship of friendship with himself and now God says to his people, 'If you listen to 
me when I speak and not just listen superficially with your ears, but if you really really, 
indeed, listen to me with your hearts, and if you obey the things that I've commanded you
to do, and if you keep my covenant, then you will be a special people to me. You'll be a 
treasure. A peculiar treasure. You'll be a kingdom of priests and a holy nation.'" What 
would your evaluation of that book be as you handed it back to your co-worker? I'll tell 
you what my evaluation would be, it would be something like this: I'm nervous about the 
theology that's taught in this book, brother, and I'm nervous about the theology that's 
taught here because it sounds like the author is teaching a conditional covenant, that is, a 
covenant, a relationship with God that's conditioned or dependent on the things that we 
do and here's the passage that makes me nervous, "If you do something, then," says God, 
"I will do something."

Now look again at Exodus 19:5, "If you hear my voice indeed and keep my covenant, 
then you shall be unto me a peculiar people." That kind of a verse might make us nervous
because, as Protestant Reformed members, we're aware of the great evil of the theory of a
conditional covenant. That false doctrine has touched us and wounded us in our history. 
In 1953, we lost half of our numbers because there were some who said the covenant has 
conditions in it. We who remained said the covenant has no conditions in it, it's an 
unconditional covenant dependent upon God alone.

Every Catechism student who comes to make confession of their faith knows about the 
covenant and knows that the covenant is an unconditional covenant. We know that there 
are no conditions there and yet verses like this might make us scratch our heads, "If there 
are no conditions, then why the conditional language? If you do this, then this is what 
will happen?" Were we wrong all these years? Were those who departed in 1953 right 
after all? 

But that's not the main reason a passage like this might make us nervous, the main reason
has nothing to do with who's wrong and who's right, the main reason has to do with the 
implications for my own salvation. If the covenant is conditional, then I'm not a member 
of that covenant and I never can be. Never, because I know myself and you know 
yourselves. We don't do these things perfectly. We can't obey, because of that old man of 
sin, perfectly. We can't keep God's covenant in such a way as to maintain it through our 
lifetime until we arrive in glory. If the covenant depends on me because it's conditional, 
then I will never be a member of the covenant.
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We need not be nervous about passages like this. We need not wonder whether we've 
been wrong all these years as Protestant Reformed churches. We need not be afraid that 
we can't be members of the covenant because it depends on us. The covenant does not 
depend on us. Though the language is conditional, the theology behind it is 
unconditional. The conditional grammar does not imply conditional theology. There are 
other reasons for the use of the "if/then" in this passage and others like it throughout 
Scripture. There are no conditions in the covenant, though there is an important "if," a 
necessary "if" in the covenant and, Lord willing, we'll see the reasons for that necessary 
"if" tonight.

The occasion of the speaking of this word was Israel arriving at Mount Sinai. They had 
been three months in the journey already in the wilderness and now they come and camp 
here for a couple of years at Mount Sinai, receiving the law, building the tabernacle and 
the vestments that the high priest was to wear, and the other priests as well. The very first
word that God gave them at the beginning of their camp at Mount Sinai was not the Ten 
Commandments, as important as those Ten Commandments are, the very first word God 
spoke to them was a covenant word, "My people, I've brought you here. I've brought you 
to myself and I have a word for you about the way you are to live in this relationship that 
I've made with you. You're to listen to me. You're to obey me and you're to keep my 
covenant."

So we turn to this word of God tonight and consider it under the theme, "The 'If' of the 
Covenant." Not the condition of the covenant, no such thing, but the "if" of the covenant. 
In the first place, we consider God's unconditional covenant; the second place, we 
consider God's particular covenant; then in the third place, God's gracious covenant. The 
"if" of the covenant: God's unconditional covenant, God's particular covenant and God's 
gracious covenant.

The first time I preached this sermon in faith, I made a mistake, I think, in the way I 
arranged the material. I started right in on the if/then. That's the line in the text that grabs 
our attention that we want to explain right away, but the danger of jumping right into the 
if/then language in the text is that we miss the beautiful beautiful description of the 
covenant that's given here in this passage. It's a glorious description of the life that we 
have with God. So that's the way we're going to begin tonight, by considering for a little 
bit what this covenant is.

If you would look up the word "covenant," the definition of "covenant" in a theology 
book, in a Reformed dogmatics and especially a Protestant Reformed dogmatics, you 
would see a definition something like this: the covenant is God's relationship of 
friendship that he establishes with his elect people in the Lord Jesus Christ. The covenant 
is God's relationship of friendship, and there is the key to it all, is that relationship of 
friendship that God establishes with his people in the Lord Jesus Christ. There is a bond. 
There is a relationship. There is friendship and communion and fellowship between God 
and his people. Wonder of wonders that God would commune with us. That's the 
covenant.
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Now, that definition that you would find in a theology book is beautiful, it's lovely, but 
that kind of definition is based on a passage like the one we have before us. Look at the 
way God describes his covenant to us in Exodus 19. The first word God says to his 
people at Sinai is this, "I have brought you unto myself." That's the language of an 
embrace. That's the language of love. That's the language of communion and fellowship. 
Bringing one to one's self is what a parent does with a little child. Bringing one in 
embrace to one's self is what a spouse does with a spouse. This is the covenant language 
of the relationship God has established with us. "I embrace you and bring you near and 
hold you close because I love you." That's the covenant bond in which we stand.

God has some more to say about that covenant and what it is. He says, "I didn't just bring 
you to myself in a vacuum, I didn't bring you to myself completely divorced from any 
other context of your life, bringing you to myself meant that I also delivered you from 
your enemy," and that's in the text too. God says to Israel through Moses, "You saw, 
Israel. You saw what I did to Egypt as I brought you to myself." God uses the language 
of a rescue. The great rescue operation in all of history is the rescue of us from the bonds 
of sin and death by our covenant God.

Imagine yourself in Israel's shoes. Children, just pretend you're an Israelite for a minute 
and there you are camping on the plains outside of Mount Sinai, and God says, "You saw 
how I rescued you," and right away you would remember, "Oh yeah, I saw how God 
rescued us from Egypt. God destroyed that nation. He broke her, the superpower of the 
day, the world power of the day. God destroyed that nation through the plagues, 
constantly hardening Pharaoh's heart in sin and rebellion against God so that again and 
again God could come and break that heart and show his omnipotence and his power, not 
only over frogs and lice and water, but over the hearts of men. Oh yes, I remember how 
God delivered us from Egypt. Then after the plagues were finished and we were finally 
let go, then the armies came behind us and I remember how everybody was afraid about 
what was going to happen. We couldn't go anywhere. There was nowhere to run. The 
Red Sea is in front of us, the wilderness is binding us in. Where will we go? And then 
God opened a way through the Red Sea so that we walked on that Red Sea as dry ground 
with walls of water on that side, and walls of water on that side. And when we were all 
through and the Egyptians came in, the walls of water crashed down and destroyed the 
strength of Pharaoh's army." That's the deliverance that you would have thought about as 
God told you at Mount Sinai, "Remember how I delivered you from Egypt."

The salvation that God has given to you and to me is no less than the salvation he gave to 
Israel. Remember what Egypt was: a picture of the bondage of sin; that was killing 
slavery, deadly slavery for the Israelites. They were worked harder than they could 
endure except that God gave them grace to endure. They were commanded to kill the 
baby boys so that the strength of the nation would be broken, except that God preserved 
some of them. That was deadly slavery there in the land of Egypt and that's a picture of 
the slavery that we are in by nature to sin. It's killing. It's deadly, spiritually deadly, so 
that by nature we are only dead in trespasses and sins. From that great slavery, God has 
given us a great rescue and deliverance by sending his only begotten Son to the death of 
the cross to bear the curse that was due us and the death that was due us and bear it away.
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He has redeemed us to himself. That's the rescue that we think about when we read these 
words. "You've seen how I rescued you," and we say, "Oh yes, we have seen how thou 
hast rescued us and brought us into that embrace of the covenant."

God says more about this covenant. He says, "Not only did I redeem you from Egypt but 
I bare you on eagles' wings." What a thing to be borne on eagles' wings. I have never seen
it myself, maybe some of you have, but in reading about the way eagles rear their young, 
when it comes time to teach them to fly, some eagles will even catch their young as they 
tumble out of the eyrie high up in the cliff of on the tree, catch them on their backs as 
those young eagles learn to fly and strengthen their wings and soar with them, bringing 
them back to the nest. What a picture of the way God cares for us. 

Look what he had done for Israel so far up to this point: bringing them through the desert;
giving them manna to eat; giving them water from the flinty rock that shouldn't have had 
any water in it except that rock was a picture of Christ. The Lord provided for and cared 
for his people, baring them on eagles' wings, and so he does for us as well, carrying us 
through the valley of the shadow of death; giving us strength and salvation, even as we 
sang at the beginning of the service, "Now to God our strength and Savior, render praise 
and loudly sing." The Lord's embrace of us in this covenant includes also his baring of us 
and carrying of us on powerful, unfailing, eagles' wings.

That's quite a covenant and yet the Lord isn't finished. He keeps going and says there's 
more to it. "I'm going to tell you now what it's like to live in that covenant," he says, "and
what it's like to live in that covenant is that you're a peculiar treasure unto me." A 
peculiar treasure. That's the way people who love each other talk together, "I treasure 
you. When I make a list of all the things that are dear to me, you're at the top of my list. 
You're my greatest treasure. There is nothing else here on this earth that I want more than
you." That's the language of love. That's what it's like to live in the covenant. God says to
us, "I treasure you." "Me? You? He treasures us dust? Us sinners?" That's the greatness of
the covenant and in this embrace, we're his peculiar treasure. And it's not this, that he 
embraces us for a while and then let's us go and embraces another and then... "You're my 
peculiar treasure, my only treasure, my unique treasure. I have no other treasure than you.
Of all the nations of the earth that I could have chosen, I chose you to be my treasure." 
What a thing to be in this covenant of grace and hear of that love of God.

And he says further, "This is what it's like to live in the covenant, you're a kingdom of 
priests." Now he changes the picture a little bit from that of a family embrace to that of a 
kingdom, but he says, "In this kingdom, you're not merely citizens, you're not just a 
kingdom of citizens, you're a kingdom of priests." And the difference between a kingdom
of mere citizens and a kingdom of priests is that priests have access to the king. Priests 
can go into the holy place and visit with the king there.

Even in our earthly kingdoms, we don't have that kind of access. In the United States of 
America, I can't get on a plane tomorrow and go to Washington, DC and walk into the 
Oval Office and plunk down in a chair there and talk to the President if I want to. 
Invitation only to the kings of the earth, but in the kingdom of God and of Christ, we are 
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priests so that we have access to the throne room at any time. We fold our hands, close 
our eyes and we're there to speak to him. We open his word and we're there to hear him. 
We're a kingdom of priests. 

That's what it's like to live in the covenant. At any moment of the day, we have access to 
the King who embraces us and he says about this covenant, you're a holy nation. I always
try to remember for myself what the word "holy" means by using two hands and maybe 
that will help you remember it too, but holy always means two things: there is separation 
from something and consecration to something. You need two hands to do that. Holiness 
is separation from sin and consecration to God. God says, "That's you. You've been 
separated from sin and the world and consecrated to myself," which means this: that God 
has us in that palm of his hand, scooping us up, separating us from sin and bringing us to 
himself in that embrace of love. That's what it's like, that's what it feels like in the 
experiences to live in this glorious covenant of God.

In the Protestant Reformed church, as we hear about the covenant all the time, that's 
good, but sometimes we forget about the significance of that doctrine, of that truth, for 
our own lives; the wonder of it, that God would enter into that kind of relationship with 
such dust as us. Maybe it will help us tonight to appreciate what that covenant means if 
we think of what this kind of Gospel is going to mean to the saints in Singapore or in 
India. What must it mean for people who grow up bowing down to wood and stone, 
paying money and money and more money trying to buy their salvation and the goodwill 
of these gods, burning incense and jumping through all kinds of rites and rituals to 
placate these gods. What must it mean for people who grow up that way to hear, "The 
God that I serve, he's a friend of mine. He's my Father. He holds me. He doesn't hold me 
at arm's length until I've done enough to turn away his anger, but he embraces me and 
brings me unto himself." What a Gospel to hear. What a liberating joyful Gospel. No 
wonder the saints in those parts of the world who come out of idolatry and hear this 
Gospel can't get enough of it, and wear themselves and their speakers out wanting to hear
about it. No wonder they can't get enough of it and let that be us, too, that we can't get 
enough of this glorious Gospel of the gracious covenant of God.

"If you hear and if you keep my covenant, then you shall be unto me a peculiar treasure." 
Now, we come to that difficult grammatical construction and there's no getting around it 
tonight that it's a conditional sentence. That's the identification of the grammar here in the
text, a conditional sentence. We're familiar with those from out school days. In a 
conditional sentence, there's always two parts: there's an "if" part called the protasis, we 
don't need to know those technical terms but that's what it is. The "if" part and the "then" 
part or the apodosis, and the "if" part and the "then" part work together in a conditional 
sentence and the way they work together is this: when the "if" part of the sentence is true,
the "then" part takes effect and there are all kinds of examples from even our everyday 
language. 

Let's take just one from Leviticus, the book of Leviticus, there is a whole series of 
conditional sentences to help the priests identify leprosy and what they're to do with the 
case of a leper. In Leviticus 19 in one of those verses we read, "If the spot in the skin is 
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white, then you shut that man up for seven days. Put him apart and keep him quarantined 
from the rest of the nation for seven days." The quarantine, the "then" part, only takes 
effect when the "if" part is true, if the spot is white. 

And now we come to conditional grammar here and there are those who would say, 
"Aha, the covenant is conditional after all. The 'then,' the blessings of the covenant, 
depend on the 'if,' the thing that we are called to do." The group that teaches that most 
close to us in our history would be the liberated churches, that whole group of churches 
that goes by the broad term "Liberated," specifically the Liberated Churches in the 
Netherlands and then the Canadian Reformed and the American Reformed on our own 
continent. The Federal Vision today would teach this view of the covenant, this 
conditional covenant, that God will give us these blessings if we fulfill a condition.

The Liberated, for example, say that at baptism when the parents bring the child to 
baptism, God gives a promise to every single child that has water splashed on its head 
and the promise God gives is this, "I'm your God. I'm yours." But God attaches to that 
promise the condition, "If you do something. If you believe and if you obey." Do you see 
what that does? That makes the whole promise and the whole covenant and all of 
salvation, really, depend on that work of the sinner. He has to believe, he has to obey, and
then God will give him all of these blessings.

The mistake that those who teach a conditional covenant make when they would appeal 
to a passage like this is that they assume conditional grammar means conditional 
theology. That's not the case. There are other examples of grammar in the Scriptures that 
don't imply what they might otherwise strictly imply. Take the grammatical construction 
of a question, for instance. You ask a question to get more information or to clear 
something up. When God asks those questions in Romans 10, "How shall they believe on
him whom they have not heard?" he's not looking for more information. God is not 
looking for more information with that question, God is using that question for a different
purpose. God knows the answer but God is using that question rhetorically to drive home 
the point they can't believe except they hear. That's why they need preachers.

So also here, the grammatical conditional sentence does not imply conditional theology 
and the text itself proves it. It all comes down to this: does the covenant depend on the 
sinner or does it depend on God, and the text very clearly states the covenant depends on 
God. Let's see that a moment. In the first place, the text calls the covenant, God calls the 
covenant not just the covenant but, "my covenant. It's mine," he says, "and it's mine not 
just because I invented the thing and I'm the first one to have thought of such a thing, but 
it's mine because I make it. I establish it with you. I maintain it with you and I perfect it 
with you. It's mine from beginning to end. From planning to execution, to completion, the
covenant is mine." 

If the covenant depended at any point upon something that I had to do, then I would get 
to say to God, "But it's not all yours, it's mine too." But that's not the covenant. The 
covenant is God says, "my covenant." You can't depend upon man because of the way 
God introduces this conditional sentence. Remember what God says in verse 4, "I did 
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this," destroyed Egypt, "I bare you on eagles' wings. I brought you unto myself. I. I. I. I 
do all these things because I'm the one in the covenant who keeps it and I'm the one in the
covenant who gives it to you, and I'm the one who maintains it with you. It's my covenant
and you're in my embrace because I did that in the Lord Jesus Christ."

Then take this text in its context of Exodus 19, just that chapter. What kind of a God do 
we have in Exodus 19? Is it a God who is waiting for us to do something so that he can 
act? Or is it a sovereign God who does all his good pleasure? Children, remember what 
Mount Sinai looked like when God came down on the top of that mountain? There was 
an earthquake and a thunderstorm and a forest fire all at once when God came down, and 
over atop all of that noise, there was the sound of the trumpet waxing louder and louder 
because the God who came down on that mountain was sovereign. If you had been 
standing there looking up there, it wouldn't just be the lazy curling smoke of a campfire 
coming off the top of that mountain but an inferno, heat like an oven so that the heat 
waves distorted the air and so that you couldn't clearly see the top of the mountain. The 
ground around it was shaking. The people, too, were shaking with fear when they saw 
this and the lightnings and the thunders flashing all around with that trumpet getting 
louder and louder. That's not the kind of God who comes and says, "Here I am. Oh, and 
now I depend on you for something." That's the kind of God who says, "Here I am. I have
brought you into my covenant. I have things for you to do in this covenant, but the 
covenant doesn't depend on a thing that you're going to do."

Take this text in the context of all of the book of Exodus. Step out a little bit wider and 
see all of Exodus. How did they get here anyway? Because they decided, "Well, we're 
done being slaves. Off we go to Canaan"? Because God brought them out and God 
destroyed that superpower and God brought them through the Red Sea and miraculously 
preserved them in the wilderness and brought them to Sinai. This is the sovereign God 
upon whom everything depends.

And then take it in the context of the whole of the word of God. What does God say in 
Genesis 17:7? "I will establish my covenant between me and thee and thy seed after thee 
and their generations for an everlasting covenant, to be a God unto thee and to thy seed 
after thee." I do that. What does God say in Acts 2:39, "The promise is unto you and to 
your children and to all that are afar off," even as many as fulfill the condition? No, "even
as many as the Lord our God shall call." Whatever the conditional grammar means, it 
cannot mean conditional theology.

We're really out of time so we won't look it up tonight but the Canons of Dort stand 
against all conditional theology. The Canons of Dort claim unconditional theology when 
it comes to the covenant and all of salvation, and especially election, but that can be 
applied to all salvation. Remember that the Canons of Dort treat the five points of 
Calvinism, TULIP, but the Canons treat the five points in the order, ULTIP, and you 
Catechism students remember what the "U" of TULIP or ULTIP is, right? Unconditional 
election. In the second part of that first chapter of the Canons where the errors are 
rejected, over half of the nine rejection of errors condemn conditional theology. Whatever
this conditional grammar means, it does not mean a conditional covenant.
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Then why? Why would God speak this way if he's not teaching a conditional covenant? 
Several reasons. In the first place, the "if/then" language identifies not the condition of 
the covenant but identifies the members of the covenant. When you're held in God's 
embrace, that changes the way you look and that changes the way I look. People can see 
it, that we've been held by God, and are friends of God. What does it look like? They 
listen to him. They obey him. They keep his law. The "if/then" language identifies the 
members of the covenant and what they look like. "If you hear me indeed and if you keep
my covenant, then you shall be my peculiar treasure." It doesn't depend on what you do, 
but it identifies you as a covenant member. What about you? What about me? Do I look 
that way? When you look at me, do you see me listening and keeping? Do I see you 
listening and keeping? That's the identification of a covenant member.

In the second place, God uses this conditional grammar as a warning to the hypocrites. In 
Old Testament Israel and in the New Testament church today, there were and are 
hypocrites, those who only pretend. They put on a mask. They pretend to be one thing 
when inside they're another thing. There is a warning here to the hypocrites. The peculiar 
treasure of God are those who listen to him and those who keep his covenant, and if you 
don't and if you hate that covenant deep down, and if you love whatever it is in this world
that we're tempted to love more than you love God, then the warning has to come to you. 
The covenant isn't for you as long as you walk in that way. Repent of your sins. Don't be 
hypocrites anymore, but keep and listen to the word of God. There is a warning to the 
hypocrites that destruction awaits them except they repent.

In the third place, God uses this conditional grammar in order to encourage us to do the 
things we're called to do. There are works to do in the covenant. There are things we have
to do in the covenant, good works, obedient works. The truth of the unconditional 
covenant then doesn't mean we don't work, but it means that none of those works are 
conditions. The covenant and our salvation doesn't depend on those works but there are 
works to do in the covenant. It's the response of faith to listen to God and to keep his 
covenant by obeying the law that he sets before us. And with this "if/then" language, 
we're given an encouragement to do the works that we're called to do and the Reformed 
faith isn't afraid of good works, the Reformed faith loves good works because the Bible 
loves good works and calls us to good works, but those good works are never the basis, 
never the foundation, never the condition of the covenant. That alone belongs to God.

In the fourth place, God uses this conditional language to promise us that there will be a 
certain kind of experience in this covenant in the way of our walking in his word. God 
doesn't pull us into this embrace but then plug our ears and close our eyes so that we have
no idea what this is like and we don't enjoy that life at all, so that the covenant is merely 
this dead doctrine about some connection we have to God but who knows what that's 
like. God brings us into the covenant so that we can experience it and enjoy him and 
rejoice with him and commune with him and speak with him and listen to him. And the 
"if/then" construction promises us that experience. "If you listen and if you walk in my 
way, then you're going to experience what it's like to be a peculiar treasure, then you'll 
experience what it's like to be a holy nation." We have that experience ourselves if we 
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walk for a time in sin, walk far from God and drift away from him. There is no happiness,
no true joy there. There is misery and sorrow. But when God brings us back in and we 
walk in his way by his grace, then we experience the joy of our salvation and what it is to
be embraced in his bosom. God promises us through this construction good experience of
covenant life.

And then in the fifth place, God uses this conditional grammar in the unconditional 
covenant to drive us once again to Christ. I can't perfectly do what God calls me to do in 
this covenant relationship. I can't. I've sinned. In the hour that I've been here in church, 
that we've been here in church, we've sinned. We have to go to Christ again and again 
and again to seek not only the covering of those sins but strength to fight against them. 
Necessary "if," though the covenant itself is unconditional.

Very very briefly, the second and third points. The second points is the particularity as 
the covenant and this simply seals the unconditionality of it. God says in this covenant, in
this text: the covenant isn't for everyone, the covenant is only for some. "The covenant is 
for the ones that I pick, that I choose." God says that when he says, "you shall be a 
peculiar treasure unto me above all nations for all the earth is mine." There God has a 
stand back and look over all the people of the earth. Why is it you and why is it me in this
covenant and many many others are not? The whole earth belongs to God. They're all his 
possessions by creation. It's you and it's me in this relationship with God because God 
chose. 

"Above all the peoples of the earth, you are my peculiar treasure." That speaks of a 
choice and that goes back into eternity. From all eternity, God chose whom he would 
embrace. That's the doctrine of election. All of the elect are embraced by God as his 
covenant members and them only, and all of those whom he reprobates, they are not and 
will not be members of that covenant. But, you see, what this means is that the covenant 
is particular. If it's only for the ones that God eternally chooses, then it can't be 
conditional. It can't depend on the things that I do or that you do because it goes back to 
its source in election. It depends on what God did in choosing us and then in sending his 
Son for our salvation.

What all of this does, then, is magnify the grace of the covenant. Now here we come to 
the last point: the grace of this covenant. How did we get here? How do we stay here? By
the work of God alone. Oh yes, we work. Oh yes, we love him in return. Oh yes, we obey
his law by the power of his Spirit in us. But none of those things that we do is the reason 
why we're in this covenant. It all has to do with his sovereign grace.

There is comfort for us and now we go back to that fear that we had at the beginning of 
the sermon, that if the covenant really is conditional, then I can't ever be in it and 
certainly can't stay in it. Well, because the covenant is unconditional and established by 
God's grace alone, all my fears are taken away because it depends on him. My weakness 
is not withstanding. And then I may be sure that this embrace that God holds me in now 
is the embrace he will hold me into all eternity, world without end.
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Beautiful, beautiful Gospel of the covenant of grace. There are no conditions in the 
covenant. There is an "if" in the covenant, but all of the covenant belongs to God and his 
grace. To him be the glory. Amen.

Our Father which art in heaven, we thank thee for thy word to us tonight. Bless it unto us
that we might rejoice in this covenant. We pray that thou wilt sustain us by this word, 
thou wilt feed us, and grant that we might be strengthened by it for our labors this week. 
Forgive our sins, bless the remainder of our worship and our fellowship this evening. 
For Jesus' sake. Amen.
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